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Sri:
Srimad Ramanuja Gita Bhashyam — 2nd Chapter

(Explanations from Tatparya Chandrika of Swamy Deshikan)

oy fefarem:

Part-2: Slokas 26-50

Sloka 26
a7 I e [ a1 7= qaq |
JATsTE & wErETE A Mg I 26 | |

FTT In another way #IH if you think that UAH this Atman ﬁcqalﬂ{ is the
body which has birth in a established/definite way 9T and ﬁFJEHE has
death in a defined specific way JATTT even then F@ﬁﬁﬁ Hey Valiant, &H

g ﬁﬁ%ﬁq Hﬁﬁﬁ — you should not grieve this way.

sy R Med g9 U@ T ScATH A 7 Q@1 o Shaeq a9 TaH StfaaT enf=rg =
A | TROTTEWTaeT SgeT IR FAATLIAT: STasi+ IeaTq 11 26 |1

AJYA - So far it was taught that if one accepts an Atman who is
different and distinct from the body, then one should not have grief

on that account. Now, from the Wﬁ@ﬁﬁﬂ@ — those who accept that Atman
exists are 3Mf*d%s and those who do not are ATRdHs - they think body
only is atman - even in that case there is no scope for grief is being
told by this and next two slokas. The word ¥ indicates that now

Krishna is starting another view - or that it may be in the sense of
questioning.

This is called AETEg[dls - this is one way of teaching found in Vedas,
sutras and Acharyas’ works. Following purvapakshi’s view only and then
arguing and establishing siddhanta. Its like, ‘let us assume what you
are saying only is true, then let us examine what happens.. etc’. If
charvakas say that body is atman, starting to argue assuming body only
is atman and then coming to the siddhanta after first eliminating the
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causes of concern etc. Here the first thing that Krishna wants to do
is to tell Arjuna that there is no reason for shoka - even if he goes
by what charvakas say. Krishna is so much concerned about removing the
grief of Arjuna and through him as the pretext, removing shoka of all
the chetanas that he even resorts to IAMRGEI&! What Bhashyakarar said
in the beginning ‘WW@W?E?F&:’ — that great guna of Lord Krishna can be
seen throughout this shastra.

The word 9T is here giving Hﬂﬁﬂﬂﬁ and means ‘and’ (combining the two
attributes of nityajata and nityamruta). Here it does not convey the
meaning of ‘either’ but the meaning of ‘and’.

IEEIG] ﬁﬁqﬁﬂﬁ — means ﬁ#JH—G?ﬂ%FWﬂE. This is explained in the next
sloka also as ‘Gﬁﬂm'fg %ﬁﬁﬁg:..’. It is definite and sure to happen.
799 means in a well known or orderly way and it is sure to happen.
That is the meaning as per Bhashya and it does not mean eternal
because that which is T4 or eternal cannot be born and cannot die. So
nitya has the meaning of niyata here. Also, the nature of birth and

death cannot be qualified by the word e,

%§E—Bhashyakarar is making it very clear that ersTd and ﬁFﬂEﬁ are

qualifying %g and not atman. That is why just like nityajatam, the
aspect of nityamrutam is also told specifically.

T TAH ATCHTH A9 7 @I Shadv — If you think this body only is atman
and atman is not something different from body as told earlier,

H’W@‘{ﬂﬁ'ﬁﬁ?ﬁﬁ'@ﬂ'm—Even then you should not grieve. Earlier it
was taught that Atman does not get destroyed at all and hence not to
be grieved. Now even if you think body only is atman, you should not
grieve because if atman is body only then as body is anitya, atman
also becomes anitya and anyway gets destroyed and why should you have
shoka ? That which is ordained to get destroyed will anyway get
destroyed, for that why shoka ? is the bhaava. The purpose of such an
argument should be kept in mind that it is first to convince Arjuna
that whatever way one thinks or knows, shoka cannot be present. That

is what is conveyed by the word UdH here.

TRUMTA e\ TaeT I8 SURITAATET: A g@Td - OR, as told earlier if Atman who

is different from body is accepted, then there can be a fear of qIATH
etc which can lead to some grief. But now, if you think body itself is

atman, then as told ‘@aTer: HIET R’ you will get liberated from
samsara and it should cause only happiness, and why should you grieve?
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The THEITEA - qgﬁﬁ@'shows that one who is valiant should not be scared
of dying or killing others! And it is FASIAIT Because it is

TRUTFTATIET ] - deha is always undergoing changes and hence utpatti and
vinasha cannot be avoided and so even if you think body only is atman,
you should not grieve in what is implied here.

This is the anvaaruhya vaada - or naastika vaada done here and now how
is it that it will definitely get destroyed is explained in the next
sloka.

Sloka 27

Saer 3 gaY 9e: gF S gaew o |
THATRURGEST 7 @ M=gaeE | 27 | |

SITA®T For that which is created H{: destruction of that state is %ﬁTf%
definite only. Hd¥ ¥ In the same way, that which is destroyed SIH
attaining another state Y9H is definite. TEHIQ So, FIE™ oF in this
unavoidable aspect @ ﬁﬁ%ﬁ Wﬁﬁﬁ you should not grieve.

I AT ¢@: AT SqAvaq | T A aft 9w sresi i, | e SE ST d
e saft: =R | 99 T Suwues:, J9a: T AquUee: —  SqIfAATeTed: aav
TACTATEATIAATT: | TITAT FSATIOr Fied UF EATAATIH TS S | AqehraaraHr
A qaEg UE@STAYd | 7 R arqeere e gerad wdha |
FTFATATATATA ST AG T AT TATAdT T SUI: | 7 F ReA T <heqaTd<hl 3
ST T9T T SEATITIAANT: | STTATEAT STTeITH SYATTET Fo0 g eaaed T
fRer =it o= | gEre v Tea aaaguiaTaad TRUMTHEee T TRUMM =T sEsiA T |
Y@ Taeae eqeq STUAeTIa: {3 ; a1 g qeaersr 9 Iafw: | aq

SerffEmTererT R TR gerer srfEmat o 7 o g e | |

e (AT ¢a: ST STAYIA — The meaning of SIAFT is given as ScTaH.
This is to make it clear that the words Ygd-JI-SFH are not to be
interpreted in any other way. The wordi% in sloka shows YHTUETE -

well known by valid means. It can also be in the sense of %@.

ﬂﬂTﬁFﬂRﬂ3ﬁaﬁﬁqaaﬁﬁhF{—In the same way, that which is destroyed gets
another state.

FIH 33 SUNHIT Aeer S 3@ - If the above aspects of birth of something
which is destroyed is to be taken only for purposes of JURY it is fine
but in this sloka H HPJT% is told and by that it is meant that it is
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well known in this world ¥RIfgE. The objection here is : But we do not
see it that way in this world. What we see that anything that is born
or created did not exist earlier. We do not see the existence of
something which is created earlier to it. Also, if something which is
lost is created again, then 9 can never be got rid of and all the
shastra which teaches liberation would become useless. Similarly
treating a disease or fighting an enemy etc will all become wasted
efforts. Even when 9 and others die, it would mean that one should

not lament. So, this meaning of ITHH IEGIE gqq:, ERtE2 SR ﬁquﬂnqﬁ etc
is not proper. This is the objection raised here.

Again, the objection is that - if something exists, why it should be
again created? Creation will make sense for something which does not
exist as we see in this world that pot and others which did not exist
are created. For this objection, the answer is given with examples.

A T SIS, FHA: T AqIAsH: —  ITATATAATLATET: FAT SACATTCATIALANT: | T A FATror
HﬁaQﬁ(ﬁﬂﬁ%ﬁqgﬁﬂ%qaﬁﬁﬁgaﬁa—Creathnland destruction are the

different states of a substance which is existing. Thread and others
which exist are given a specific formation and are called cloth etc.

====== Satkaaryavaada:::::::::::::::

What is pratyaksha (perceived by all) is that for one who is born,
death is sure. But if you say that for one which has got destroyed,
again getting created is sure - how can that be known is the question
Arjuna raises. For this, we need to examine very very carefully what
is creation and destruction. Can something be created out of nothing?
That means innumerable new things will keep getting created all the
time. But in reality that is not the case. Nobody can create something
out of nothing is what we actually see. Without a source substance,
something cannot be created. To create a pot, mud is required. To
create a cloth, thread is required. To create an ornament, gold is
required etc. So, the source materials such as mud, thread or gold are
just assuming different states in the process of creation. This means
an object will be in some state and when it gets into another state
that is called creation. When it leaves the present state to get
another state, the present state is destroyed and that is called
destruction. The mooladravya has to be same. Without a mooladravya
something cannot be created. In Chandogya, uddalaka-shvetaketu
prakarana, Uddalaka asks his son, Svetaketu after he retuns from
studies - ‘Did you enquire about the ONE knowing which everything is
known? Shvetaketu says no and wants to know how everything can be
known by knowing ONE? Uddalaka says if you know the cause, the effects
can be known. Just as if you know mud, everything made of mud can be
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known. Uddalaka asks Shvetaketu to bring a nyagrodha fruit. Then asks
him to break it and uddalaka asks him ‘What do you see’ - lots of
small seeds. Take one seed and break it he said. What do you see?
nothing I see he said. Uddalaka says, in that subtle thing which
cannot be seen, this huge nyagrodha tree is born. So that which you
say is so subtle that it is not seen is only existing as this huge
tree here, says uddalaka. Similar to that, for this world to be
created, a mooladravya is needed. That is called as moolaprakruti or
avyakta. That is a nitya tatva. From that only everything which is
achetana is created. But the mula prakruti, being achetana, cannot
transform by itself but because it has Brahman as its atma, it is
controlled by Brahman, it gets transformed. ‘chetanaadhishthaana’ is a
must. The mulaprakruti (which is also brahmaatmaka) undergoes change
in its essential nature to become mahat etc and then the five elements
are created and from then all things such as ocean, mountain, trees
etc. That is satkaryavaada. So, for the trees, oceans etc to be
created the dravya of pancha bhutas is needed. For pancha bhutas,
tanmatras are needed. For tanmatras, ahankaara is needed. For that
mahat is needed and for that mula prakruti is needed. Mula prakruti
exists for ever and it is not created but it is a nitya tatva. One
most fundamental source material has to exist all the time else the
relationship of karya-karana in everything else gets broken. So, all
these are ultimately the effects of mula prakruti only but in multiple
phases and states. Brahman being the inner controller, HE exists in
everything and ultimately HE is the material and intelligent cause we
can say. This is as per our bhashya. Karya exists in karana. Pot is
created from mud. Without mud, pot cannot be created. Mud only takes a
different state and that is called creation. We say how can one which
did not exist at all be created from nothing? It is not possible.

The Naiyayikas (logicians) say that we all know pot was not existing
prior to its creation and after pot is made, it has different name,
use, shape etc. Pot is not called mud, mud cannot be used for carrying
water etc. So effect did not exist in cause. They are
asatkaaryavaadis. They say karya does not exist in kaarana and karya
is newly created.

We do not accept this as it is against pramanas. If that was the case,
anything can be created from anything because effect did not exist
earlier and is newly created. But what we see is that from a mango
seed, only mango tree is created and not neem tree. So there is a
definite relationship between karya and karana and that is that karya
exists in karana. That is satkarya vaada. This is also established in
Brahmasutras according to the shrutis. ‘Tadananyatvam aarambhana
shabdaadibhya:’ and other sutras clearly expound this aspect.
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There is also Asatkaaranavaada - where kaarana itself does not exist.
No cause but there is effect. Bouddhas accept this. This is called
creation ex nihilo - creation from nothing -shunya. This is against
Vedas and we do not accept this. Without a karana, karya cannot exist.

Vedanta says satkaryavaada. Asatkarya/asatkaarana are not accepted.

So, Sukshmachidachidvishishta Brahman becomes sthulachidachidvishishta
Brahman and that is creation.

Uttaraavastha coming is karya. Purvaavastha going is destruction. Same
substance is seen in different states and it is karana-karya. This is
satkaaryavaada.

A man is born etc. what was he before, was he existing? If he did not
exist, he could not have been born. So he must have existed in some
state. Creation cannot be done from nothing. So here the atman which
is nitya tatva always exists and body which is made of five elements
etc is created when the panchabhutas, ahankara tatva etc get modified
and take the form of body and sense organs and atman comes into
contact with it. Atman who had a subtle body, sukhma sharira, exists
and his sukshma sharira changes to sthula form and becomes seen as
man, deva, tree, animals etc. So the body and sense organs etc were
all existing in some sukshma (subtle) form and they became sthula
(gross) . But they are subjected to change all the time while the Atman
remains unchanged and is ekarupa.

Existence can come out of existence and cannot come out of non-
existence. Non-existence is non-existence only.

ﬂﬂ?ﬁﬂﬁﬂﬁﬁﬁaf&QﬁFT§QEGWH$¢%—So even those who accept FEEHAATE have to

accept this much that the avayavi which is created from avayavas is

nothing but (ﬂdﬁawugﬂquM. The naiyyayikas who are FEHIATE S say that
the avayavi which is made of avayavas is different and newly created.

But that is not so is what Bhashyakarar says here. ITATT means that is
what is seen clearly that body made of hand, leg etc is one with the
avayavas and not a different padartha than the parts. All put together
is called the body. This is what we say and also think in our minds
and we do not think body as different from the parts or use it that
way in practice.

F%Wmﬁwwm—we do not see anything different from

a combination of threads forming a shape as a cloth. It is not a new
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substance altogether. It is the same thread in a different shape and
form.

FREAATIAT A AT AT A AT TATadr U9 SY9: — Nayyayikas say that karya
is different from karana because there is the HTTHATIN - that is the
process of creation, ATHIIIHSA - that is karya getting a different name
than karana, swagnf%ﬁw — usage is different - that is a thread cannot
be worn like a shirt or a pound of mud cannot be used to bring water
etc and so the use of cause and effect are very different etc.
Bhashyakarar says even if these are true, it does not affect the fact
that karya is not different from karana because the basic substance is

same.

The school of Sankhyas, also call their siddhanta as satkaaryavaada
(but which is different from our satkaryavaada). The sankhyas say that
the karya is present in all aspects in the karana - including the
shape of a pot etc. and nothing is newly created. In that case, the
HITHATITT would be useless. But not in our case where we say that
substances are all present in both karya and karana but the states ate
newly created. For Sankhyas the state is also not created but in our
siddhanta the AT is AN J* that is, ‘comes and goes’ while the base
substance is same.

A TATALHRAAYRI— So it is not proper to imagine that a new substance
which did not exist is created. Even in case of a candle which gets
burnt, a subtle state is inferred just as in the case of a pot which
may go into powder state. So there is no contradiction here.

By this other objections raised by nayyayikas such as - they say karya

is different from karana because there is difference in @l - pound
of mud is one while the pots made of it are many, so there is
different in count

There is difference in our understanding - no one calls a pot as a
ball of mud or a shirt as thread etc. Similarly the size, shape etc
are all different.

To all these objections we say that though all these are true, the
basic substance remains same and cannot be newly created.

A SARITAATATE: AT ToAET FTEATAATT: | ITAATSATH TTEATH STATAET T
FfereraeTaTta: fammer 3 S=a | Jorey reaaeasuaEguiaTead TRUmHeTe
TR AT | T [ATIeeT §o0eT SAUGEATITH: f3ATer: ; 97 va qeaersr 9 S |
T S AT T RO TRUMTTAAT §o0€ TqREAT 3 7 I nf=gH e 1127 11
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So Bhashyakarar concludes by again stressing the satkaryavaada.

Tantu itself became cloth, mud itself became pot. The mula dravya
cannot be destroyed. Just as Atma cannot be destroyed, prakruti also
cannot be fully destroyed. But prakruti undergoes changes all the time
while atman remains ekarupa without any changes.

Karaka vyaapaara, namantara bhajana - vastu is the same. Name and form
keep changing in each state. So it is not that a new substance is
newly created.

So utpatti, vinaasha are different states of the same dravya. Vinaasha
is - nasha adarshane - not being seen. Vastu getting different state
than present one is called naasha. The present state is no more seen
while a new state becomes seen.

Mrud dravya gets pindatva, ghatatva, kapalatva, churnatva etc. and so
the paramparai of parinaamas cannot be avoided for a dravya whose
nature is to undergo changes all the time, that is acetana but the
basic substance which is prakruti is not destroyed or created. But it
gets different states all the time.

So there is no scope for shoka here.

Any amount of thinking can not be decided that a substance is not
there. abhaava cannot be established just because an object is not
seen at one time at one place.

Another aspect of creation is examined now: If something is again
created, what does it mean ? If a pot is destroyed and is created
again, does it mean the same pot is created again. The same body which
an atman leaves, does it come again ? Whatever state is gone does the
same state come again ? No. Ghata avastha becomes kapala avastha (pot
gets broken and the half piece is called kapaala or kapaalika).
Dhruvam janma mrutasya ca - means not that the same body is created
again. Because for that earlier state, pradhvamsaabhaabha is present.
So it gets another state.

And we have to remember that ‘Dhruvam janma mrutasya’ is for one who
does not do sadhanaanushthaana for mokahsa. For one who does sadhana
anushthana, the connection with prakruti goes forever and he will no
more be a part of creation.

Another objection - an object which is very nice - say a nice vase or
ornament etc. if it gets destroyed or broken, does it not lead to
shoka ? The answer is that in case of praakrutika vastus, the
destroyed state is seen, so we may have some grief. But in case of
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atman, we do not see the new state when the present state is
destroyed. So there is no scope for grief - is told in next sloka

Sloka 28

I Fo0ET (@AM Tea<ITTag e I: ST A1h: AISMAAgsaTias[dy 7 d¥afd sTg -

In respect of a dravya which exists, the attaining of a different
state which is opposed to the present state may lead to some small
grief; but that is also completely absent in respect of manushya and
others and that is what is being told now.

That is, due to the well established nature of each object, the
preceding and succeeding states can cause happiness or grief because
we see them in those respective states. When a nice pot is broken, the
state of the pot being broken can lead to some grief of the nature
that such a nice object is broken etc. But in respect of the atman who
is seen as manushya or deva etc. we do not see the succeeding state of
the atman and hence there cannot be even such small grief.

HAFIEI AT SAHHEATH W |
HAFAGATAT TF FT TRQaT | 28

HILd Hey Arjuna ﬁﬁﬁ% the bodies of manushya and others TAHEI are
having an earlier state which is not seen FFALAT in-between they are
seen ¥AT MYAT™I9 and after death again are in a post-death-state which
is not seen dA In that aspect T giREaT why should there be any shoka ?

ATATTR AT e T g1 SAqUerea g Tae T SUeeH TSI TR-HeqaqTaed Tt
ATIASH AT T FHTAY Tdd S A O TRIGATH e fed 1128 11

AR ST afeq Ta ST Aquasaqa@iaeTa SUdsqasI@T - HeqHTae T
ﬂﬂﬁﬂjﬁﬁTﬁNWﬁﬁ - The word ¥d here means atman with a body. ‘¥{d ¥TaY
SIgMHY’ - an atman with a body is bhuta.

S b

The words 3F<h and ¥th are not just implying the states of QQﬁﬁ alone

and also do not mean ¥dq and dg as told by Yadavaprakasha because it is
out of context here. Here the dehatma-viveka is being taught and not
of paramatma svarupa etc. In Yadavaprakasha’s sidhanta, the one
Brahman itself gets modified into chit, achit and ishvara etc. And,
that is not implied here by avyakta and vyakta etc is being made clear
by Deshika in tatparya chandrika.
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The manushya and other bhutas are existing dravyas. Their earlier
state exists but is not seen and same is the case with succeeding
state while the middle state is seen or known. It is as told in

Mahabharata - HRHNGEETT: TTATEIA Td: | 967 9 9 87 @ FAT A=

(NT. = 2-12) . (Vidura consoles dhrutarashtra after the death of
duryodhana and all his other sons). This sloka is to be also
interpreted on the same lines.

F%gxawﬁrgaé#i3ﬁ§ — The states of manushya etc which are seen of these
dravyas are not ¥HWId that is they are not the nature because we see
that they get destroyed, modified etc. Even the earlier state which is
not seen is also not ¥¥HIA because there also the division of manushya
etc are possible of knowing. So, the HMHTH TR is the TWME. So the
meaning is that for a dravya which keeps getting modified, the unseen
earlier state and seen middle state are not to be grieved, the same
way the unseen posterior state also is not to be grieved. That is the
meaning conveyed here.

The avadhaarane Ud in FAAFHHIATIT means it is Fao1F.
TIT IREEAAT ART - So, Krishna is telling that if you think the

EIHTId that is nature of the objects itself is to be grieved, then
Deshika says very nicely, ‘WidHId-Af==eaa@-saraaeqarad SWId Gaed daar
T: AIAITIT ASHHTT A& Fqud: eMeHAATAfREd’ . The TIHEIET - nature of

this world is told here wonderfully. Each one and each thing has its
own unique and well established nature, no mix up with each other.
Then all the time everywhere all should have been immersed in an ocean

of grief only. So there is no special reason for shoka here.

The various meanings implied in this phrase of the Bhashya is
explained by Deshika in detail

1. Is it because the FAHEAEIT is TIHTT for deha? Then since %g has
left that ¥WHIA and got this AW itself is to be grieved.

2. If you say, HQWE itself is ¥&EHIA ? If so, then when this body
goes, another manushya sharira only would come and so where is
the scope for grief ?

3. If you say, even if it is ﬁhﬂﬁ?%, the separation of body which is
giving all happiness will lead to shoka only, then enemies and
f¥em=d etc which you were talking about are causes of shoka and
not killing of enemies and getting kingship because they will
lead to happiness
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4. If you say, destruction of your body which is an instrument for
all kinds of enjoyment and happiness is reason for shoka, then
you who are valiant should only work towards protecting your body
as much as possible.

5. If you are scared of AFTIETE which may come due to aﬁgﬁhﬁw, in
that case you will get greater ATHTTATE by not protecting your

bandhus who are on your side. You will also get Fhifd as you would
be called a coward.

This shoka is not something which you cannot avoid just like ofq-sor
etc but this is coming on account of wrong thinking that the body is
most enjoyable and this shoka can be got rid of by not thinking so.

All these are implied by this phrase of the bhashya. So Deshika

writes, Krishna is asking Arjuna - ‘égrﬂliﬁg—tﬁgﬂg—ﬁ€ﬁh & ATHATEHT -
e -Ta-fAEnnt T F#afye aqee =fa afwaar & & o

Sloka 29

T ricaTe Afe AT AR 3 SFaET s sradeasy srefa ser o< sar
HATAATCH TR = AW TCATE —

Having thus concluded the HdTEFEI& in the last three slokas starting
with T =« FoSmd . till S=<hEie ﬁﬁﬁ%.., Lord Krishna starts to extol
the wonderful nature of the Atman according to FHEFT and starts by
telling how rare is the person who is an AfAFIY for such a AW in this

world filled with the difficulties arising due to égﬁ?ﬂﬁg - wrong
knowledge of thinking that body itself as the Atman.

ardacTeafd Hfdeay sradaseid 9T 9T |
ArEdagTHT: JUIT FATSAT a8 T =9 &g | 29 ||

$ﬁ§§ Some one who has done lots of good deeds, a bhaagyashaali amaﬁaq
U4 This Atman who is of a wonderful nature 799fd sees him. 99 In the
same way dAd: another punyashaali SW%ﬁ?E Eﬂﬁ'tells,teaches about this
Atman who is of wonderful nature. 3I*J: Another punyashaali amaﬁaq uq
%ﬁﬁ% Listens to the teaching about such a wonderful Atman. %fiﬁﬁ

Inspite of having listened to such a teaching %ﬁ?ﬁ uq 9 9% T no one
knew the real nature of this Atman.
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Deshika says that this sloka where Atman is qualified by several
adjectives is as per what is established in the Upanishads.

T SHEAATE ATAHETAEIAFSATNITIT ATEA g o1a Ao STy vy AT a9 &forarq
SUFEAYua: FPE Teafa | o S et a3fa | vd g ua ot | g@r i g a9mEg
AT TTAAT 1 FIHG AT | THIG FTAFAIGY AT AT I A<adl a9 a<ad: Tq0 gAWH a7 I<h
wafd |

1174'1:[ET:FH"%:I'H"—This is the meaning of the word UAH in mula sloka.

A AT (T Aradag JaRIqd - What was told earlier as HSATHISAH

ai%wdlw{ etc which show that Atman belongs to a distinct class is told

here by giving the reason as HEAA as FTHAHAACAEGHAAAAAIT AL AATEATH.
HTWT‘[ Wﬁm also shows that the word HTW?[ is not a THFATEEWT to

79T but it means one who exists having a wonderful nature. According
to Bhashyakarar, the JAATT of the Atman is to be told here and hence
the meaning of the word 31'[%’5’@!’([ is to be interpreted this way.

(ZI}I'SZIHW:IIH' qofa o W%Iﬁ@vq: etc. and @“@ﬁ‘ﬂ': ATHT - as told in Shankara
bhashya is not acceptable is shown by this explanation).

mﬂ@l’?@g—the meaning of EFF%IT-[ which means ‘some one’ is given as ﬂﬂralﬂ

SieqY. SIvd means any being which is born including 9%[ etc. It is told
that 9 gF: T¢fW: THAM: - that is indicated here.

AT T9ET eftoraT TR g aafd - The gist (AT of the word FIHT is

given as one who has done great d9¥ and got rid of lot of 9YI¥s and one
who has accumulated a lot of YT as told ‘&I FHIN: T&H qAl AW Yadd’ .

For getting 3MH, papas which are obstructing it have to be got rid of
by various means such as tapas etc.

TATIAY: FIRG IR 2T - The T of FF: is as given already - Hgdl dTdl
oo : ETI'%HEW: and this is indicated as TATAY:. TEH - to tell others

he should have known first.

Q?WQ? -‘?I‘Th'ﬁ— Same as before
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Wﬁ@mmm?m{aﬁ—lf the meaning is simply given as AT
#fT T 9 - then it would contradict the very starting of the shastra
itself - if Atman cannot be known at all even by listening to the
teachings, then what is the use of listening ? So the meaning as per
Bhashya is that it is not possible to know the real nature as it
exists in totality. The complete nature of the Atman as per YHIUs
without any superimposed EIRUELD) wrong qualities and in all its modes
is very very difficult is the meaning. The qead is the gﬁﬂ?ﬁ of such a
qw@afd and not that Atman cannot be known at all - that is not the
meaning here.

THIE TTAFHIGY AT Tl T4 TTqAqT T qad: TG0 gANH 31 I<h HAd —The word =
indicates that among those who see, teach and hear, seeing the reality
as it exists, teaching the reality as it exists, hearing the reality
as it exists is very very rare is the meaning.

shravaNalaabhopi mahaasukrutaphalamiti bhaava:

kushalo vaktaa kushala: praaptaa cha durlabha:

It is very difficult to find one who has realized that Atman is
different and distinct from the body itself. That being the case, what
to say of finding one who has actually seen the REAL nature of the
Atman as it exists in all its wonderful nature? And, even if such a
rare person is there, what to tell of such a person who can tell

another the REAL nature as seen, all the ¥W@¥s as it exists in
totality? And, even if such a very rare person is there, what to tell
of one who can listen to such a teaching, that too in totality?

There are so many views about Atmatatva - some say body itself is
Atman, some say Atman is created from four elements - Eﬁﬁa, a9, ﬁﬁﬂ,
and 91y, some say Atma is a flux and is AfF and not ﬁﬁq, some others
say Atma takes the size of the body in which it exists - in an
elephant it has size of elephant, in an ant size of an ant etc. So it
is not easy to know the real nature of Atma tatva is what is being
told by Lord Krishna here. There is nothing in this world which is

like it — it is FHALEHEAEESTGT — such wonderful nature it has and that
is why it is so very difficult to realize Atman.

Here Krishna is praising Arjuna that Arjuna is such a TaT - one who
has all the JAMHIUs and dG[[Ts — that is control of senses, doing
FUTATEIHs and so one who has all FTFATHFATICROENT as told ‘@& q
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e e a9 g TeTdEay AT Ed I9TeY @Y 98§l AT af d<adl ag[ieeny’
or “eTTVdl T[eq IUXA: Tafde]: FHTRANET ACHTIATHT TeITd HaATHH 999’ etc.
That is why Yama praises Nachiketa as ‘cﬂ@%ﬁl ar: q=eha . TET .

So the process for getting HHAT is - first #HIU, then HAA because
EIIEEp) through HA9 depends on #Ad9. Then one gets the TEIAT for T99 —
telling/teaching another person. Even there, only by constant 3+IMH
done for a long long time, one can teach RRICIE L] d<d, then one has to

do continuous meditation - fAf@&I™®T which is d@ﬂlﬂdqgﬂgaw%ﬁﬁkkdﬂFQH - to

get @reHesi. Then just like a person who has mastered the art of
knowing all the qualities of a GEM by constant examination for a long

time, the EELENE! happens by ERARRAEE R R0 e So, this is the order in
which it happens.

Here if one gets a doubt that if Atman is different and distinct from
the body why do we not perceive that? To answer this doubt, it is told
that we do not perceive it because it is extremely difficult to see
that Atman is different and distinct and then to realize such an Atman
of most wonderful nature in totality.

Sloka 30
[ FAogwaensy )} a99w 9T |
TEATY |0 AT T & anfgager 1 30 0

HIXd Hey Arjuna, LD %% FEIHTT Even if everyone’s body is killed, 3% %ﬁT
this Atman H@H #FeT: is never killed. TEHTQ @ HANU AT ofag T E -

So you should not grieve on account of all the beings.

qAE QTR RAT g TeIAT AT o1 St e staeq i wwaaa: | TEATq qatior aarfee e
ATt AT stfe S eawmas saeq: gAY ReT = | Sgd g avse sfiee 7 1 aar
AT gatTor qari Sfeed 7 nfegH s T Faet HreArdi wi |

Hé?qaaﬁ%%ﬁFﬁ-—In all the beings starting from T9Ts and ending with ¥JTdX

(%3, AIST, S H, ¥JMEY) there are so many differences (aNTJ) in their
respective bodies, qualities, place, time, some are impossible to
differentiate, some are possible to differentiate etc that in the same

way even in the aspect of %%f(atman) the differences in the aspects of

gﬁﬁa and gﬁﬁa etc are seen. And the words a9, A etc are also
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indicative of ‘TFATR(ATAT aqujrﬂh’, that is they mean an atman who has
a body of the class of T etc. So, in the same way, doubts about

differences in the aspects of ffga and M@ etc. are also possible

to get - if such a doubt comes, that is eliminated here by ‘%ﬁ

Femaearss g 997 9ra’ .

AR FEAT AT 37 A e s 3@ weqew: - T899 should be understood as ‘AT

91’ - when the bodies are getting separated or destroyed.

TEHAT FATTOr QATIEATALAT AT FATHTwior sifd - The word 9@ is &AsTod+d -
meaning includes the self in a body. T - indicates the variations
in their forms - TATHTERI - due to the differences in the class such
as &4, HI™T etc, the differences in Hd, T9 etc.

I T &I QAT AT T - The 9T told already such as H&Hd,
F¥=ged etc. The atmans are all equal in their ¥&E®Y in the aspects of
ffccd etc. So there should be no doubt about atmans having differences

of ﬁkqw, #figT etc. Just because they are found in different bodies

such as ¥, HI®Y and are having varying 99, T@ etc.

W@WW?—The differences are all only due to the bodies in
3T etc. The differences in 99, 39 etc. which are experienced by the
Atman in the respective bodies is due to the IATT of those bodies and
happens due to the differences in the gﬁﬁﬁ?ﬂ?—ﬂﬁ?ﬁﬁaﬁﬁ. Then how come
we call an atman who has a body of T9 as @9 itself ? This is because
the atmans are inseparably associated (rfoufamg-ara=) with those

bodies. So, we are not able to see the soul as J9% from the body. It
is seen so tightly coupled together that we cannot separate and see.

That is why when we say A it means an Atman who has a IEEH%E. T is
an atman who has the body of a ¥9. So the differences are on the bodies
and the experiences of @ and T@ are due to variations of attributive

consciousness (aﬁﬁﬁ3ﬁﬂ).
WWW&TW?@Q??QWH@%?WWW@— So the atmans are

all equal in their svarupa of being nitya etc and hence you should not
have any grief in respect of any being, not only T and others. You

are having grief about killing ﬁﬁmy T and others, while the reality
is that in respect of ANY being, you should not have grief.

Bhashyakarar gives the sangati to this prakarana by mentioning ﬁlaﬂéﬁv
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Shloka 31
AT 9raey T Astagager |
gRIife LETq AAsaq @Eaer 7 f@F= 0 31 ||

= Also, Faaﬁq FaeT having well seen/known your kshatriya dharma
ﬁﬁﬁ%qﬁ Hﬁﬁﬁ you should not be scared. Hnﬁﬂ J5Id Other than the yuddha
which is in line with Hﬁ, e SRR 7. 7 f3¥d - there is no other
thing which gives %@E to a kshatriya.1% — Is not this well known.

T = 32 TTed & wriormTeon afa st e wed srae 7 Rwfragy s avatq =
AT IETE 4 7 7 e S faera | ot A giieiedt 3@ Sraaemaee | eI 9
w1 TwTas || (AT 18143) 3 R aew | sty = 7 RFar v,

AT R R T E S HeaTRg-Ea T RITIhes[d: AY=eT | ' 97 3 aatagd 7 ety 3=t
=it affey: gafsr: | 7o afeg garay e spaeas @1 39 afar suTg (a9[ds 41619143) i R s@a 1 58
T g AT FA LG QAT STHT qEie Strorie (T 2122) seatiedr | s@: Rihcsad srqee
T A T UF ARG EARATRY §5799H 1131 11

The purpose of the Shastropadesha as told by Yamanucharya is,
\STEATARGHRTETT GHTIHISATSEHAH | a1 TOaq2ed Ammaa o a9 I1' is to be
remembered for Hgﬁﬁ% here. Starting with sloka 11, A=A ed, till
sloka 30, ‘g MIwaed@y ¥g T9€F ARG | TEETEAN AT T @ egaee’ -
the first part which is ‘ﬂ?ﬂFﬂ%@%ﬁWﬁ’ of Arjuna was removed. Now from
this sloka till sloka 34, ‘STifd =G qaT FASATT TSTATH | AT

AR : AIOMEA=Ad’ , the next part ﬂTﬁHﬁﬁPﬂiﬁﬂi is addressed and Arjuna
is taught what is dharma and what is adharma and those doubts he had
are cleared by Lord Krishna.

The FAMAHIHs are all told in 18" chapter - ATqATH HAT T IUTHHIAHTIL :

etc. For each

AT = 32 e & wriormTeon st st e waed sraew 7 Refage s - $Here ‘22
J5%’ gives the meaning of ‘@¥ifg IS’ which is the remaining part of
the vakya ‘Faaﬁq'. TIYH: means FA@[ g9: or FT@ET H:. The meaning of et ,

ﬁFﬁ%Wiﬁ is given by 9¥s¥H - that which has started already and now
there is no way Arjuna can get scared. If it had not started, maybe
there was scope for argument etc but since the war has already
started, now he cannot turn back.
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QHmHIUHH - this is the normal cause for thinking it is #®¥. Causing
injury to beings or killing beings is dYH and it is barred by shastra
as ‘"q ﬁ?@ﬂﬁ qar ﬁﬁ”a’. But that is overruled by @UWITE which shown by

Bhashya as ‘QﬁﬁhﬁTﬁqﬁ%HQ’. When there is a AU the AHAMNUY gets

overruled. So the dharmayuddha is =FIH for a AP just as T and
others. Considering this, you should not fear that this will lead to

AT
R AT T LE18 A A g aRa=r A fA=wrd - 1£ Arjuna is thinking that

engaging in anything other than dharmayuddha is shreyas for a
kshatriya, Krishna is dispelling such a doubt and telling that there

is no better ﬁ?ﬂ for a &fT than engaging in aﬁga. g means ‘gHEAUT
aTﬁE’ a yuddha which is inline with dharma and started for justice -

qId: - Part of the kingdom is the rightful share of the Pandavas
which is to be given to them but was denied by the Kauravas and hence
it is justified. They are not doing any unjust or unlawful activity by

engaging in this war. So this is aﬁgg for them. Also, if a & tries

to kill someone who is |ﬁU§8’or ﬁ?fﬁ (turned back) or XUMd (who has
surrendered), then it is not proper. But here it is not the case. So
this is dharmayuddha only.

'S AT gfaeTed I@ ATATATIH | SIAHPECHATEH &7 ¥ Tasrase || (fiar 18143) 3f R aswq -

The meaning of mula shloka fg as told in g¥ilg is explained here.

At - 5 FvaEeEmed, o9: - FRAHadEan, ffd: - e FwAfor e st

TEATIAAESE, T — FERATHgaTe, g ACAqqaqaTy - 5 ArcHaLoaeast
AMAdTH, ITEAH - AHIH ged TEaAMEdIdd: AR:, a0 : - A h-

TFHATT - FAIHAAHAT ~ these are APIET TAATES FH.

But there can be an objection here: It cannot be said that it is like
FOHT and others as there also ﬁ?ﬂ is present and F99 cannot be
avoided. The A9 of ﬁ?ﬁ as told in ‘H’i%@ﬂﬂ\?ﬁﬁ ﬁﬂ”ﬁ’ is not ITiE®

because there is general barring of ﬁ?ﬁ and it is present in
agnishomiya etc. is the objection. This is answered next.

FRMHETRY 9 7 Farqar: , REMaaiReg I R AR EFh e TRg- ST TS T d: 799 |
T AT 3 Aafeaae 7 Ry Tt sy affSy: gafse: | = afta gy i gopasas @1 39 afear g
(@4|6I9|43)€%%W—Adharma would ensure on account of doing %’HT But
in SAURT etc there is no ﬁ?ﬂ itself which can lead to #g®. This is
told as ﬁﬁﬁﬂﬁTW’. The @& for ﬁ?ﬂ is - any ST which results in ¥,
That is the definition of ﬁ?ﬂ. But here, the opposite is told in the
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shruti. Shruti says ‘W 9T 3 T..’ ‘You will not die not get injured. You
will only reach the devas by auspicious paths. Where only those who
have done good deeds go and those who have done bad deeds do not go.

Let God Savitaa take you there’. So what is told in FATHT etc is not

ﬁ?ﬁ. But still there can be an objection. Let it be so, but how can
one say that in yuddha killing or causing injury is not himsaa and so

adharma? In the shruti ‘3ﬁgﬂi Hﬁﬁﬁ”a AT AT (&8T.) also it 1is

barred in acts other than SFEWIHT and such yagas and not in yuddha. For
this, the answer is:

T T q@ AT FHeATIALagIQUTTH: I ity strorta’ (FaT 2122) TAMREAT— This is
dharmayuddha and in such dharmayuddha, it is told that those who die

get more auspicious bodies and that is what is told in vareTer St
etc.

o e SIqeeT 39 oI T&Tor U ATy S+ 1131 11

So, just like in case of one who is having some disease, the treatment
which may involve injuries would only do good and hence is done to

protect one, even in FMIHT etc it is done for good only. So, it does
not mean that whatever leads to T:®@ is ﬁ?ﬂ because then even
protective acts which involve §:® due to pain etc would become ﬁ?ﬂ but

it is not so. It is also not mere WIMEAN or killing - because even
acts such as robbing one of everything or subjecting one to

punishments etc are also called ﬁ?ﬂ only. So, the definition of ﬁ?ﬁ is
\AAJIAATET ;. ATRTca®g: @9l ATI:’ . So the objection raised for the

shruti statement that ‘3% FT:’ is by those who are not aware of
the purushartha that is told by shruti that the yajna pashu will get.

So there also there is no ﬁ?ﬁ at all because Manu smruti says ‘d&HIq e
FAT AG:/ . In the same if someone says the killing in a aﬁgg is ﬁ?ﬁ
that means they do not have dxd3Td because even in a dharmayuddha

killing is considered as JAdY only.

Sloka 32
I AT FIYS gAY |
giew: aEar: ot awwa gasfigag 1 32 ||

qrf Hey Arjuna, HQEQUFEQQQ that which has come by itself without any
effort Fﬂﬂ@RH\HHTiﬁq and which has the doors of svarga opened for it
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§§ﬁ T& such this dharmayuddha Eﬁ?ﬁ: fAEEAT: T9 kshatriyas who have
done good deeds do get.

FFAaH 3¢ MfaaegE e Ride g9 32 g vae: g asw )

Again, Krishna is removing the HIAIT of Arjuna in the war though it
involves killing etc. by praising such a dharmayuddha.

ﬂﬂdﬁFﬁﬂ{?ﬁ—It is not H%§$ that is meant by I3=5dT but what is meant is

that such an opportunity has come due to some great good deed done
earlier which is giving fruit now and hence now it has come without
any effort.

ﬁhﬁ?ﬂﬂﬂﬁﬁqﬂniﬁ—T%e word ¥Rl means that which has unparalleled pleasures
as told in ARAASY T offdq’, ‘F:@F IA HHA T T JEAAAAH | ATHATEOAG IT
H&E? & : 9<rEI<H’ 1| - that place which does not get destroyed, where

there is neither too much heat nor cold, which does not have 3:¥ and
does not get destroyed and where all wishes are fulfilled, such a

place where such pleasures are experienced’ as told in QITETATH. The

nature of #¥s is that they are the means for one to get such

ﬁﬁfﬁﬂﬂﬁﬁﬁaﬁﬁ — unparalleled joyous experiences. ﬂﬁ??: means
ﬁﬁ?ﬂq—3ﬂﬂﬁﬁﬁ means without any hindrances and bhashya says ﬁﬁ?ﬂﬂ.

ég&fga‘giﬁ?zmzaﬁwm-@?: means JU¥d«d: in bhashya. Just @
cannot get one such an opportunity for dharmayuddha but "I and hence
bhashya says @ means J@HMYd - that which gets @ and that is 9. Or

it may also mean one who is eligible for such 9 and that also implies

quId-d: only.

Sloka 33

Because it is dharmayuddha it is niratishayasukha-saadhana was told in

the previous sloka - IGSFAT AUYH EEGRAIEGTH | ET: FEAT: 91 v
FEige | .

Now if he does not engage in this war, what is the ill effect of it is
being told in the next sloka. He would get papa is being told here.
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FT A AR g U T FRSEE |
Fa: @aw fifd o ReEr srower==f& 1 33 ||

AT In spite of this TH g Hg;‘,'llri o T FT %T‘[ if you do not engage in
this dharma yuddha dd: for that reason =gy fifd = |§<5|I having lost

kshyatriya dharma and fame qTd AT you will get paapa (accumulate
sin) .

Y AT TTGHTH THH o TATH HIGIE 7 HISATY A Tz TG GHEA TR CTTH R
Aoy s Mt fifd = Rt o Ry saref@ i 33 1

In spite of this, if you do not engage in this war which is the

ordained duty of a kshatriya and which has already started due to Iﬁ'ﬁ’
(wrong thinking or confusion), you will lose the unsurpassed

enjoyments (Iﬁziagmg@') due to not engaging in a war which has started
and also the unparalleled fame which comes from having won such a war

and only get fefde o7 - accumulate unlimited sin.

AT AT THAH - Because it is &7 - GHIEAITH - in line with dharma, it

is the means for fA¥fay™ 99 - g9 is one by which one gets boundless
happiness. Since this yuddha is such a dharma for a kshatriya, it is a
means for getting unparalleled happiness.

The word T™@H is specifically addressing Arjuna because for a I, not
doing war will not yied T:¥ as it is not ordained for his T while for
a kshatriya it is. Keeping this in mind, Bhashyakarar says =T
LA .

E'H'l{?:llie%i—m means MTSIH — that which has already started. If it had
not started, it might have been ok but leaving a yuddha which has
started is against svadharma.

Wﬁ'{l’{ﬂ'iﬁﬁmﬁaﬁ—m means having the 99 of W even in 9H.

W:Wm—Just not engaging in any war will not lead to TddX

(that which yields 9I9) because in that case a kshatriya will have to
engage in war all the time. But leaving a war which has started will

lead to 99 - that is clearly indicated by 9% in bhashya. TFa1F is
'%%‘{—ﬁ'ug—w. It will cause ﬁ'{l_a’ and one gets WY which leads to T:9.
9T and 99 are Ishvara’s ﬂ@ua—ﬁua—ﬂg%vqs. There are not Y&l¥s. They are
AMMEAT. The fruits of such dghed of TAT, is 99 or T:9.
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Fﬁﬂﬁﬁ?—ﬂ%dﬂ Y’ — here &9 shabda is telling gHHA the fruits gained

by doing what is ordained as duties in one’s station in life, so it is
told as TAIHHRAY. Else, it will lead to T@&Mh which is FW. If it is
just #AQAIR (re-statement) of the g7 told earlier, then it will not end

in AMY. So in order to show that there is also ¥¥E™ if not done, it
is interpreted like this in bhashya.

Aoy s Mt fifd = Rt o Rt saresmf@ - The Mrfaaa@omt is of
two types — g€ and #fg¥€. What is 3¥ seen here, is #fd and what 1is AgY -
we do not see here but get the fruits in another birth - is gHEA. Both
are fefRem - fiF and d9. Not only you will lose these two but you will
also get 9T which will lead to ﬁhfﬁﬂquﬁﬁ 99 is AgEIIII. There is
also IEIIAT is being told in the next sloka.

Sloka 34

FHIfd =Me e FaRsafea dseam |

gvfaaer amhifd: seomefaf=aa 1 34 ||

AT Also, AT all beings T TFATH FhId HAAART will keep telling

about your never dieing ill fame HITEa®T For a respected person A

FfIfd: such i1l fame HIOT Ffa=ad is bigger than death (means worse
than death).

T I Fad AReegedifderaEe, i I3 Ted g : e di -
FASIHAATAATRIG 9 GHATAGRATT qFi(0r yara sasatea | qq: R 3 -
- -rwmfty: gdawaer agadas ghifd: soomeiife | @R o hik:
AOHT qF AT T |

The §§—¥§§5W%ﬂgﬁ% and AGEIIAT (papa) was told. Now the TEIII is
being told - what is seen and experienced here. Here FfIfd means g&fﬁﬁ.

T T Faq AfeEgEdhide™A™=H, - Not only you will lose the fame which
leads to ﬁ*ﬁ%ﬂqﬁﬁﬂ Here T #dd includes that not only MXA9™ITT which is
qI¥AIFF but even here you will get FehIfd .

Ty gﬁ &8 9ATRAG: - Partha turned back and ran away when the war had
started, not even taking the very first step being weak, shaken badly.
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TIIAT — AT RIS — Bhashya gives special meaning for TAT —
Hﬁ%ﬂ?ﬁﬂaﬂﬁ?ﬁﬁ ~ The word ¥ means HAGATY that which does not get
destroyed. So, should it not just mean TaFAATT and how can HWARYSATOE
be told? The answer is if it is not HFARYATOAT it would also not be

TAFTAATUAT because over a period of time it may get destroyed due to
ggHF. So it is both.

J

T gRATERATT qaior qare FIRASFT - The word =TT in mula sloka is

commented as TARATHATSIT FAT(O0 Hﬂ”ﬁ — everyone, whether capable or
incapable they all will talk ill of you.

Ta: Rl %ﬂ — Krishna says further thinking that Arjuna will say ‘so
what if I get FHIfT, let me get it’.

T -FF-urRATR Y gaevTieaer - Arjuna is a well-respected one, AT is
being told. You are well respected due to your valour, heroism,

courage and other qualities. TAFATATET ~ means you were held in high
respect by both capable and the incapable as was told earlier.

ﬂﬁ?ﬂﬁﬁﬂ'%ﬁfﬁ%: AWMEAR=ad - Here a doubt may arise - it is told that it
is greater than death or it exceeds death - So is death as ERIED]
(worthy of taking) or %ﬂ (rejecting) ? It cannot be 3UTeT because it is
told that one should live - Siaq WTor 9eafq (WT.f¥. 38-44) (also in

Ramayana), TS jﬁﬁﬁ F?ﬁﬁ’ (AT. 3. 127-49). Here it is told that one
should live and then only one will see good things sometime ot the
other and for protecting one’s sharira one should reject even the
entire world. So what is wrong if he leaves this war ? is the doubt.

It cannot be as %ﬂ also - then it would become opposed to this THRIU as
it is told here to reject ¥HId and welcome even WY in this Hﬁ@@.

wEfaemT Ffid: WOWE 99 99 T@A: - This kind of HIA - that means Saq
WsIfor 999fd is not for you, who are the AT son of a ABFAT. And this
FHIfd is not small by which it may be better than death. If it is just

small infamy, he may live with it. But this FhiIfd is TESuETATOAT -
bhashya says - it will also lead to 9. It is told so in Fﬁﬁs. In
Uttara Ramayana, ‘@Thiqded AT A6 T FEAAG | TAAATIH A0 ATTo55E

AT 1Y - as long as ones infamy is being talked about, one will not
get ﬂ?ﬁ% but will be lying in ATATH S only. While death in a war such
as this will immediately get one TEAATE .
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Sloka 35

TR FTEvATY ST MITed IET 99 STt : Fe AT SfasrTg -

Thus, the TATTAIT — wrong understanding or confusion with respect what
is dharma and what is adharma was eliminated. Now the ﬂ?ﬂFﬂﬁg is
removed by the sloka W%

If Arjuna is thinking that ‘It is well known that I am a brave one and
being so, if I turn away from war out of a?qégj— bond of love with the
relatives and also out of compassion, how can I get Fffd 2 I should

get ETIL only. This doubt of Arjuna is answered here:

TATEUTGULT HEIwd (A7) o1 HgRaT: |
AT T & IgHAT @1 I a1 35 | |

HEAT: Mahaarathis @ AT Y0Mq 3G #+F=d - will think that you have
turned back from waging the war being scared of fighting 7 & ERARE

Hdl For whom you were very highly respected one ATHE ATRA for them you
will become a nobody, neglected one.

ANT FUGATEATEAT HGIRATT 3a: T3 @& LT 30 3 Tgwar e sa I aquiead Rgwesamaaar
ATHE GURAT AT T HEIAT: @1 HATE BTG ST Heawd | {IATOTT 1 ATt erooaTg st aeeggriaaw
T UM T ITT= |

aﬂT?Wﬁ?ﬁHﬂFﬂﬂTIEHUMHF{—What is told in mula as ¥9T indicating ‘being

well known’ is commented upon as karna, duryodhana and others. By

this, the huge 3d9%{s which they did is being reminded. Even though
Bhishma and others might know the truth that you are turning away out
of compassion and love of relatives, even then Karna and others would

not think so is the ¥WId. They will definitely think you got scared and

ran away.

W:ﬁﬁ?@aﬁiﬁww-—Before this, meaning that in future it would
not be so. Hence it is clearly told as =d: {#{. Till now they were

thinking you were a 9d9d and you are a valiant one and so had lot of
respect for you. Such of them who had lot of respect for you thinking
you were a very great brave warrior will think low of you. You were

greatly respected due to great number of qualities that you have. Even

before if you had been without enmity and bravery, #HgI{dTs would not
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have taken you into account at all. But it is not so. You were treated
with great respect by those HZ¥s as a {¥ and afx.

I I G REaATIRaaT arad guaal AT | F AgTT: &1 WATg IS1E SULd #ewd | —
Now that the war has already started, if you do not engage in war, you
will be treated as a nobody by them. And, who will think bad of you -
maharathas - such as karna and others. If an ordinary person who does
not know Arjuna’s valour thinks 111 of him, that itself is bad but if
maharatha’s who know his wvalour think ill of him it is worse. They
were thinking that Arjuna is agavrm#ﬁ, HZT and so on and now they
will think i1l of you, they will think you are a coward and after the
war has started if you turn away, they will think you got scared and
ran away. They will come and ill treat you later. They will think very
low of you.

Brave persons do not leave a war a turn back even if they have to face
relatives etc because there is no such thing as relatives etc in a
war. All are shatrus. Only reason for turning back can be out of fear.
They say in kannada, ‘danDinalli sodaramaavane?’ .

You are a brave person — ¥ and also had 9T towards them - enmity - if
you had been brave but did not have any enmity or you had enmity but
were not brave, in either case you could have turned back but you are

both 2f[¥ and have 9% towards them. So you cannot turn back. They will
not give any importance to you, they will simply neglect you.

grrort 8 ATt ST g R d FrggTianT I&Tg SUXfA: F3Iq9ad — For the Brave ones,

turning away from a war does not befit them except due to fear of

enemies. Brave ones never turn back due to a7§a%fetc and if at all they
turn back it is only out of fear of the enemies.

Further,
h=-

Thus, Krishna is telling Arjuna to remember all the bad things that
Duryodhana and others did to him earlier and also telling him to keep

in mind the @49 that he will attain in future (how he will be
illtreated by them as being cheap or lowly) and further is reminding

him of more ¥THNEs that would come due to FEATAHGHIETT -

Sloka 36

HATIATEIT S afesafea qargar: |
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Rreraeqa amed qar g:@a & 1 36

T ARAT:  Your enemies @@ &AM\ fAvawd: ridiculing your ability &gq
FATSIATETT Afesated will talk many things which are not worthy of talking

towards a person such as you dd: Q:EHT = 9 what greater calamity can
there be than that?

SIRTOTT, STET G iwrelt wore srd amef: erony srfY worrq) srgpag ST fReTg s R srew arred sy
e v QT SR SIEAT=AaTe M o Sg aesa (e a9 Afgar: rar JTa<gr: aq: Afewal 3@ &

q? T AT TS =oTTe] 720 T 347, TR @ T 7= 1136 11

SIRTOTT STEHTe |wret e 313 qTef: &7ore St TATq TFATE AEqE HETIg o1 g e e sfa aa
e fAvae: QTR 3T FATAATIT 9 Ige dfQsa (v qd ATgaT: AT gTa<rgr: qq: Aforwa< 3@ &
dd?-Your enemies, such as duryodhana and others will talk ill of you
and even speak what is not worthy of talk by a decent person -
avaachya vaadaan.

They will say ‘how can this partha stand even one second in front of
us who are so brave. His valour is only in other places where we are
not there and such things they talk about you.

Krishna has to do prerana and make arjuna engage in the war. He has to
teach him what is dharma and what is adharma, what he should grieve
and what he should not etc. So he says death is superior to getting
such Illfame for a brave one such as you.

Kauravas have done lots of bad things to them - jatu gruha prakarana,
draupadi apamana etc. When he thinks of those bad deeds of them, he
should by himself engage in this war.

What a ¥ cannot hear and does not deserve to be told, they will tell
such bad things about you. They are words of paarushya, ashleela,
parihaasya - harsh words, unbearable or indescent words and teasing
words — they will use against you. If you listen to these talks, you
will by yourself start fighting them. You will not tolerate such talk
towards you. It is not bhishma, drona, Krupa, shalya and others who
would ridicule you like that which you may tolerate due to your 9T and
T towards them but these are duryodhana, karna and others who pride
themselves as brave but are not really so, those who have troubled
terribly — those will talk dgd - not one or two but many things like

this. What is more T:9 than this to you ?
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By @9 - in Bhashya, it is meant, you are neither a T¥MRY (ordinary

layman) or fIaus to tolerate such bad words. The word dd is stressing
this.

T U= ST 70T U A, A @ T A8 - It is better to die than listen

to this kind of bad words which are not deserving of a person of your
stature. It is as though Krishna is telling Arjuna that later during
the wat you will think of killing even Dharmaraja in one situation.
Krishna is reminding Arjuna what is his true nature. Arjuna had a
pratijna - if someone talks ill of my Gaandheeva, I will kill them, if
not, I will do agnipravesha (jump into a fire and die). One day
bhishma told duryodhana that he will capture dharmaraja and fought
fierecely and caused much grief to him. Arjuna had a tough time
getting him out. Then dharmaraja says ‘what is the use of keeping this
gandheeva, burn it’. Then Arjuna has to kill him but cannot kill his
elder brother and so he said he will do agnipravesha. This is going to
happen later during the war and it is as though Krishna is telling him
‘vou are such a person’. So such a person you are who could not
tolerate if someone talks ill of even gandheeva and now if your
enemies who have given so much trouble to you, if they talk ill of you
only, how will you tolerate.

So, even if you turn away now, you are not going to leave them not
able to tolarete their words which will be unbearable to you. This is
the meaning in this sloka. Krishna is first making him to decide to
engage in war and later will teach him how he should do it as his
dharma.

Sloka 37

3T TET SATCHAT G A SATCHAT AT qY: FATH SWIH AT I« wAatagia org -

Here, the Bhashya 3d: shows that this sloka is the remaining part of
the previous sloka and it is told in mula sloka as ‘@ﬁ'HV.

Here, the Bhashya #d: shows that this sloka is the remaining part of
the previous sloka and it is told in mula sloka as ‘g#ran'.

So for you, who are a shoora, you should either kill your enemy in a
war or get killed but never turn back in a war. There is nothing worse
than turning back. Both killing or getting killed will be for for the

utmost good only. Though in thee sloka, 9??3@} &Y address directly

Arjuna, the word f[¥¥ and other words are addressing in general all the
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valiant thereby indicating that even in case of killing of Bhishma and
others, it will only lead to ﬁqﬂ and hence are not to be grieved. So
the word ﬁqﬂ in Bhashya indicates both enjoyment of kingdom and moksha
are indicated by the words Féﬁ{ and Fﬁﬁq.

Sloka 37
g AT Gy R forear ar swead 7 |
TGRS ST @@ Faq=d: | 37 ||

Zdr a7 Even if you are killed ¥R YT%¥® you will get svarga foreal aT Or if
you win the war F€f$ﬁ$qﬁ you will enjoy the entire earth Flva Hey

Arjuna dEHIG So I&T3 @dﬁﬁdQ: having decided to engage in the war 39
get up.

FHYE I: TA: A a0 TF TA: AT ITEATH; T AT AT SAH0eeh Tsd AR | JATE Rashere
ST qHE T AIGIII@T, T T TA AT T | TEE ST ST

HEN T EaTE 3fa Rt agiq Sfs | $=ia a9 vag ua Ty Satswm: || 37
I

ﬁﬁgﬁ‘ﬁ3g€t%ﬁ-The fact that mere killing willing not lead to QHH is

made clear by aﬁg@. You will get %@E because this is dharma yuddha is
what is being told.

dqdUTd-0n account of that reason only, which is that the killing as per
what is told in 9T is HIEETEA.

Wﬂﬁﬁ:aqﬁqﬂxqﬁh-The word ¥ here means wmﬁ%:%aq which is moksha

because this prakarana is teaching the means for moksha. Or it may
also mean Y¥HYS. This is as per what is told in kathopanishat and other
upanishats. In Ua¥d it is told ‘H UJd WTAA SMCHAT FAEATCATHRIGAFT SAHCAT T3
A G FA ATEAT FHAeIATaq’ (T.3-4), A TR A6 S99 gafasid’ (F.4-
9), \EA TR ﬂﬂdcd HS=q’ (hS. 1-1-13). Also, in this chapter gth sloka,
T R gmeatti AR TSR AT | AT e d e 5 goE
HT@FRJH’ is told where Krishna decides that what Arjuna asked for 'Iq
7. Wt Eﬂ% T is Wﬁ:ﬁ'&?{ and teaches him HIAMME. So, it is clear

that Arjuna did not desire the enjoyment of ordinary kingdom. In
kathopanishat, it is established also that the word T means AL — 7
i Ry wifRar, 9 93 & T sear @Ay, 39 ficat steEmaT iU, all these

show AYZIUTHE etc.
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QU argar—-gIt is told in mula sloka a1’ and in Bhashya gcdl. Swamy
Deshika gives an explanation that the meaning is that Bhishma, Drona
and others cannot be won over except by killing.

WWW—QThe meaning of 1T, and ‘WTEEEY is given as ‘hUIHH’

N

- without any thorns or opposition. If the opponents are alive, even
though one gets the kingdom to rule over, it may not lead to enjoyment
as enemies are still alive.

FATETRARAET TRTETET gHET TR AT AT, I F TH ST I | T8H1E L& I
mmmﬁﬁ&wmﬁg—It is made very clear here that

the teaching here is not just winning and enjoying the Kingdom which
Arjuna has already indicated as not of interest to him. Bhashyakarar

says ‘ﬂ?ﬁﬁﬁ%ﬁ%ﬂ?@’. What Krishna is teaching here is to engage in the
aﬁg@ without desire in the fruits thereof. He is telling Arjuna to
become a HHY - one who desires only Moksha. The fruits such as

Rulership of Kingdom etc. are ﬂﬁﬁﬁ%ﬂ* for a HH4. That is those which
simply follow the main fruit. As in the case of Vibhishana also it is

seen. Only then this & will become a means to get vuﬁ%:%aq. So
deciding formly that engaging in this war is the means to moksha, in
order to attain that, get up.

T T A U THH SATHAE: — You are TH@|d the son of a lioness and

should not behave like ERUI§HR - born of a she-deer. You are born in a
noble clan and should not move away from the path of e .

So far, Krishna made Arjuna understand what is dharma and what is
adharma etc and so take a firm decision to engage in this Hﬁﬁg thereby
removing his 9% . Now he starts teaching him how to do this war as a

HHY - one who is steadfast in the path of attaining moksha.

HEAT: TETISTHIRIH Mg -UF SgIA R STETTaHEISgeaWTd M AT ATeT ‘g8 9

AT AT S A AT @ g AT A THTA THSII STy, 3 fAFa (e T R T W g ad:
FAAHAGIEAT G STCHE | TF FATUN 7 ITIH JATRI T 7Y TEET G 7 AT | FHIREHT]
red geaef: 138 |

%ﬁﬂ?ﬂﬁ@iﬁﬂ - what ever has to be done has to be done, not doing with
idea that ‘I’ am doing it, and with the idea that I am not interested
in the fruits there of etc. remember the svarupa of Atma told so far,

%gﬁ%ﬁ?ﬁ etc.
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99 - means T:9%9 9 - which means it is not mere papa alone but also
includes punya. Punya is gold chain, papa is iron chain - both are

chains - d<%s.

From here ¥IdUeel starts. One who is desirous of kingdom and such
fruits will not have such a mind set. So if Arjuna thinks that what is

the use of ﬂvq—Hﬁ@?—g:@ﬁﬁﬂ¥ﬂﬁﬂﬂgnﬁﬁ? Krishna teaches with what state of
mind it should be done.

Whatever was earlier taught, STHdxAAId has to be thought of while doing
work. Whatever one is doing, atman is not connected with the fruits

has to be thought of. Atman is %gﬁ%ﬁiﬁ. When such an atman exists, all
these are not connected to it, it is only due to connection with body

that atman thinks everything is related to it is the SJHIA.

How can one think of @MY and JAATH as same ? One gains money, one lose
money — are they not different / How can they be treated as same ?
Answer is, by gaining money, there is nothing good done to Atman, by

losing money Atman is not affected. With this kind of JAJHHTT if one
does, both will become same. So such an ﬂf%%ﬁ@ﬁg is needed. fa® is
IRUMH. Gain leads to %ﬁ, loss leads to 9&. If one does not undergo

these kinds of 3&—?ﬁ$ types of fa=# in buddhi, then it will not affect
one. Such a person will think that the gains or losses, sukha or dukha
are not connected to Atmasvarupa, and does not get affected by any of
these. Thereby, paapa and punya are both avoided and this is part of

oo, A, TFar, weamr, s e, 99adrE, dEU. The last two are taught
here.

So here A9 IMMHATHA includes Hd UIAATEI also. So this being
TR, for a HHY, both Y™ and UMY are both AT because both are

gfdawe®s for AIE. As told in Upanishat, ‘HFHWﬁﬁ%%?’ - leaving out both
punya and paaya, one gets moksha.

So, SMHTEAEUIATT - Atma is ﬁ(ﬁ, dHA, ATEA<HT, ¢[&, it is not connected to
Hﬂ@ﬁﬁ?ﬁﬂTﬂ — Keeping all these in mind, one should do all work -

QWﬁ§§§H rememeribg atmasvarupa. For Arjuna it is this aﬁgg, for others
all the respective duties ordained.

Sloka 39
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TIH STHAIATATHIHTAH, ST @ oh AITATEAYd FHIRT apH 3T —

Thus having taught the real nature of Atmatatva, now Lord Krishna
begins teaching karmayoga which includes the HHJEGATT and which is
HIEHTE

So, among the various reasons for removal of shoka, the main aspect is

ATCHITATHIATT and that is told as UdH. With that the next prakarana is
starting here.

H?T%* - shows the order - AHSE and FHAN is mentioned. Here one doubt
may arise - Should he not teach FTIRT which is the HEAA®Y after
teaching THIATIATHIATT? The answer is that FTEAN can be started only
through FAAN and hence first karmayoga is taught. Later the fruits of
karmayoga which is jn~Anayoga is taught in ‘QWEﬁ% I<T HMHETT' (2-55) etc.

9%H - Means whatever is applicable here is being explained as the
prime aspect.

ot astafRar aied gieanr fawr gy |
AT T JAT 9T FHERE TgrEA 1 39 | |

EIE} Hey Arjuna, e with respect to Atmatatva THT §ﬁ§: this
Jjnaanopadesha q afﬁ%al has been told to you. IAT AT I<h: Having gained
which knowledge FHA Hawﬂfa you will get rid of the bondage of samsara

caused by karma THT TN 9T Listen to this ﬂﬁéqm in #HT@BM as a means to

e

T Fh:, TRATTLTO( I SATcHA< FIeqH | ATAA ATCHA qosTa1T AT Fhag: SAEm T @ared (Far
2112) ST "TEATG Aoy g’ (Fiar 2130) sa=a+, a7 g AW iRar

|STEHATT A FH AT ST AT JIET T a0, T TG TTLISIT SoFd "TU0T gL i T
(T 2149) T T Tead | T TR AT Fhx: TTHeAT T SHI ST AT ] TAT TIEAT Ih: FHave
TRTEATRY | FHT S, T 50 139 |

After teaching 3THEIET, FHIETIFRTT is being taught. Here ¥HT&T means

AHATEATT. TN is FATYEIHL. How one should do FHAMSEM, with what kind

of jn~Ana etc is being taught. Whatever karma is to be done, how
should one do, is being taught. This applies to all. aﬁqaﬂﬁﬁé$,
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WEIMTIAET, etc. It has to be done with the thinking that I am not
connected to it in my svarupa.

If one is all the time thinking (I¥ME) it will be possible to get such
a state of mind. That HAISTEIHRIT is being started here. Till now 3T9 was

taught, now FHIISHIHIT.

AT - means the HAHEA®T which is to be known firmly by Tg'ﬁg’ T&IT means
g‘i?g’, That which is to be known by Tg'i?g’ is H@T. That AHdE which has to
be grasped firmly by the mind is FI'I'@QTL'

R T gm=T qegaredt: | Bdy Raadiaar s qeagaread |
Here also Alavandar says HIiGTel: EE21 AT IHTCHA A H‘i’@ﬂ'l{, ﬂm:

qAEAedT: | For Arjuna’s I@IHTREAMIT — THIGITAY .

So here it is made clear by this Bhashya that &I and TN do not mean
T2 and TWET which are dsfa%gHds. Also, it does not mean STHINT as
will be told later in chapter 3, sloka ‘SIMARI HEIAMMH’ etc. ﬁ'EFU'g’
states ‘Tg"%: afd: W7 =4 are all paryaayapadas. Also, T 958 can be
used with respect to SATH also as told in le:ﬂchlhlﬁtld\ - I ﬁ"i‘ﬂT

I DEIR R ﬁ@:’ | This is explained in Uttamur Viraraghavacharya’s
commentary.

Ay ATHA<A — The Thdad implies ST and hence it is commented as JATcHAA.

WW@:W&W—ShOWS that SCAA@EMUT is the immediate fruit. While
doing such as GRS (Conclusion of nature of atman) there will be
EI'FF?RI%FS, TITHeT etc done in the mind. Such a 7{% is told as 3;[@" here.
Or, 7{% may also mean what is concluded from fM® and d&EIEI applies to
HTATHIT etc.

‘T AT (AT 2112) T 'TEAT dFTTor s[ar (4T 2130) S, &7 COT ATNRAT — This

part of the teaching contains AHIATIL. After that teachings about
a‘ﬁa‘#, 3 etc. are present.
p

ACAATTIEFH A TETSARA TS AT JIEART TheT:, T 3 TINTLIeaT Ioqd | "7 ZaX i T
(fraT 2149) 37 R a&=q - =8 means in this chapter through the slokas ‘ZOT
etc. where ‘ﬂ?ﬁ s - gig?ﬁlil is told specifically. According to

the YHXW here, AN means IAHAATLARHAATITIAFASE AT ASART aheA: -

While doing karma, thinking that ‘atman is of this nature’ and do the
karma which is the means to moksha.
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T AT AT Fhax: TTHAT AN THI ATHL AT U - Listen to that nature of (& which
will generate the knowledge about how to do A{8IH. By this it is clear
that even FHIANNEE here is Tl AATINHA.

TAT AT I<h: FH Y TG | FHOT o, HHREY TAY: |- Here FHAY is meaning FHI

g7 : - the bondage which has come from karma. And, the word d¥ means

HE. So any karma will not cause a4 because he is going to teach
him to do #H only. Hence HHWE"Y is the meaning - that which binds one
to HEMW is to be got rid of.

If a karma is done with a §ﬁ§ as will be taught, it will become FHIAN
and does not bind one to HAW but becomes a means to get rid of qH1.
If karma is done simply, it will become F4 and bind one to HHEX.

So after AWM, AASHYFN was told. ATHMEYT has two @AWRIs - FE, Y. So

anushhthana is to be done with specific jn~Ana.

And, HTEF is of two types - TLUXAT ATEA, HATATH AT - ARRIN/IART are
qraTcHd1dq s, qﬂﬁﬁﬂ, STFANT are TLOLATATEAS as they lead one to TRFRT. So
A will go means UXUAT - after finally performing TR

Sloka 40

FEIATI(SIHET FHUIT HTGTIH S —

Here the greatness of the Karmayoga is going to be told at the
beginning as it would create lot of interest to know.

ERIEERE NN e EIL T I o il
W] gHE ATAd Agar WAt I 40 ||

%g In this karmayoga, FfFAATN: ATRT The fact of not getting fruits for
something which is started is not there YId: T 8@ The TY which may

come if something is given up after starting, also does not happen. I
gHF This dharma called karmayoga TTeqdfd even if done in small measure
q%ﬁﬁ RRIK EIRE protects from the great calamity of samsara.

TE FUAR 7 TTHAATT: ST | ST SATCT: AT BAATETNTAATL: | ACserey sraaTaey R_fsawer
AT 7 FAhaay | e =T Taa: Jf 7 B | & FHTRTeTe Ty et Y agar
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FAT HETCHIT AT | ST 31 - "ol wrarg ATy faemereqe faera | (+har 6140) =i s woug R
| T B At aftwr™ = aremnf Rifsset 7 R wavaem wafta seemma g waf=a 14010

quﬂﬁﬁﬁﬁ-The JAATT of what is being told from other karmas is mentioned
as FHHAM,

T SrTRrshHATer: TfRa | ST STTE: ATLM: BAATYANTAAIL: — The meaning of HATWHHA is SMEET
similar to SYHA. ATNHEA is fFITET - so what is meant by its EIERNRCE

q1T: is explained as TAHTIAHTAAI: - Whatever karma is done as

karmayoga, even if it is given up after starting, it does not lose its

nature of being a means to phala (BHTEANHTT) . It will still be a means
to phala.

ey FATHe fafsaeer afd 7 fAswa@ - once it is started even if it is not

completed or even if it is broken, there is no fAoheres - becoming
futile. It will not be a waste.

WWW:W&WW—There is no T also even if it is started
and left in the middle.

AT FHARTETE TqGHET TaqTeT: ATT AZAT AT GEHAT A@Q — What is told in #WEdl

AT - the meaning of ngéT is given as Fﬁﬂfﬂﬂﬁi as that is the greatest
fear. Even a small part of the svadharma called karmayoga, will

protect one from HHRHI.

STH o1 - Tt Atag A fammereaes fa=ra | (AT 6140) s ST TUgRAsAd | - ¥A doubt may

arise - how can even a small part of such karmayoga be a cause for
ﬁ?ﬂ?ﬁﬁﬁ% ? It is answered here - The break in karmayoga caused due to
%ﬂﬂﬂa”éaiuq or JTHTIR®H-3TheaFeor will definitely make one do again and

then become the cause. This will be explained in detail later is shown

here - ' B Feavseniaq A ad T=aid’ .
st iR St afesw« = qremm R 7 R wowweam wafra s g wafea) -

Whatever is done - how can it get destroyed if one gets a doubt - it

is answered here - Other means whether Q& or HIF® if they are not
executed properly or broken etc. they will not yield the fruits and

they will also cause TT. The FRFFHs are of Faa@TF=sT - if they are

not done properly they will not yield fruits and also will result in
M. In these aspects, only a small defect due to ¥9F is tolerated and

not anything else. Ex. Sandhyavandana, I H|AT] - bath during eclipse
— grahana snaana etc. will not yield any fruits but if not done, will
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result in ¥IE™. But due to IE - say a very old person or a person
who is sick — may not do it in proper way but say AHMF etc. that is
tolerated. Laukika is well known. If we do not execute a work properly
- anything building a house or purchasing something ir whatever, it
will not yield desired fruits, it may also cause damages.

In kamya karmas, it is much more. Even if there is JFT in the anga, it
will not yield fruits and will lead to TT also. Ex. Ramayana - ‘ﬁ??i%

WA EgEr agrRTeEr: 7, ‘"H: &l [@A9edfd’ etc. - Dasharatha did
ashvamedha - even if small vaikalya is there, it will lead to great
pratyavaya and will not yield fruits - he did not do it as karmayoga
but he did it for fruit of the nature of getting a son. So such

fruits, svarga etc will not come and also it will lead to HgEXd&d etc.

So the greatness of Karmayoga was told. Karmayoga and jn~Anayoga are
angas (accessories) to Bhaktiyoga. In our Siddhanta, Karmayoga can
lead to either Jn~Anayoga or directly Bhaktiyoga. This is a special
aspect of our siddhanta.

Sloka 41

037 FTHIFHASITAT T: AIAATITNAHH Q9T i fAfAfs -

By telling the greatness of karmayoga, the distinction of such
karmayoga from other karmas was told. Now the mindset which is

pertaining to such karmayoga is told as different from.?ﬁnﬁﬂﬁaNQQﬁE in
respect of %@ and %.

FAAITAFT qle: Thg Fod=ad |
TEATET FAT FEIAISATATAATH | 41 | |

F&dred Hey Arjuna %g in this ﬁﬁﬁﬂq$ﬁﬁﬂﬂq doing of karma without desire
in the fruits SAEMETHET MF: the mind with firm knowledge of TCHEART,

nature of self Q%If% is one only ? Haﬁﬂﬂﬁrﬂﬁ For those who do not have
a firm understanding of the nature of self d§¥: their mind is dgUATET:

of different types (established in various other fruits) 3d-dl: and is
innumerable.

TE ATENY S (oA FHOT ATETATICHHT Fhax: THT | HHET AT FHIOT gl SATATATICHHT a: |
Sy e, a1 R 9fE: srormmmeaaa-gfas | s g i seeamtasr 1 a1 @
FIHTTEHRTL JBTE ATATCHTATIRAAHTAH, FUTETH, 7T A EIITA T AT, T EIATA AT 71
T R T  EAAATEAT ST AR T AT §WaTg AFAeTy | 97 T4 Aq@T T qhas:
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THHAHTEA ATATAT THT | THEH HIATSARATY (g HIEAT: Fairor FATOT farehiaw | 37a: ey T
TEFH AT i TH T | TAT THBAATEATAT STAIATE T TOUTT ATl AT ThTaTiaaT afgwar
& T, Taq T | THAFETRAT @A T QSBAATEIARA TAHATT ToT: HATIATE SAAT:,
TATIY TGLATET: | THEH FATT T 1T ILTYUIATATRT FHIOT SAGLTATES GAATETHTLTE
TATIATATACHAN S JgTEc o A | T AHTATRAAT e T: AT TgATare 1TAg S<h Ward -
Ry AR F9HY TUARATH AAaChAT 9 T SIHTUTE T qaiior 9REsT ariahdaaar
TTIOr FHTTOT THLATATITAT SAIBAT | FTAT F AT TACHATI TTeqsT ATaTe=aar

Frerafat: i Ty s i 41

QQWWWWQ'%:@T-% — TUHT g in mula sloka is
commented upon as e H?lﬁﬁ}ﬁl—r[ FUMOT - 9T karma is different from
FAMRFHH which is not a?ﬁ'%ﬁ and which gives different fruits. OR, to
make it clear that it is not just ¥& and such karmas but all e,

afafres, T etc.
T AT FHIOT Jf: FIAATHFT qfg: - For different karmas, the TfFE also

should be different as f3W¥s are different. How can it be said T&T -
Based on the ¥H¥T it is that which is meant for a HHY - one who is
desirous of getting oeT. So the goal of every karma is only e, So

that kind of ﬂ'@{ is T,

AT =q: - FWEETT does not mean firmness in action but it is mental
decision - fasg7.

a7 R 9% srerameafRe-gfder- That Reames gfE is with the knowledge of the

real nature of the atman.

FIIHA AT  JfF: AATATATHRT - Tf FAAATCHRT is such then what is
FHITHITHFT is told now — it is FFIFHEUAT - that which is done for
gaining specific fruits such as 9%[, 99, &9, 3MIH etc.

FEIFH means HIAAAT ATATHAT, FHATGRRT TT (A FHAITSR : HIETHH
At - AIIAATIT-ATeAarq-Agd 38 FH TATHAT: |
7 8wt Igg Afa R Ra@w = AUfEae, T AMEs e aMEd: — If one has to

engage in FTTFY, one should know that there is an atman different from

body because the fruits such as T etc are to be enjoyed in another
world in another birth. So so it is not just that atman is different

from body but also that atma is ffo% should be known in order to take
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another body. That alone is enough and not HHETETATATHET — the real
nature of atma svarupa which is |ﬁ@ka, TIIIRIMA, AAvacd, TIITHLA,

Fﬂ@ﬁﬁ%$—aqgaqrxﬁa — all these aspects. In FTATIFRIT, one need not know
all these.

WETITCHT Y A9 ST Qb A q eI STAacha T W ATl SHaTg SATAeTg — A is

extremely difficult to get. Even if one does not have TAEYATATEA AT

one can desire for ¥@¥ and such phalas. Not only interest in such
fruits, one can also have interest in means to attain those fruits and
would want to enjoy them too. And, it is not TETa%E because those
karmas are also vaidika karmas only.

Here an objection may arise - With respect to T and AYS - that are
both to be enjoyed after this life - how can one need only knowledge
that atman exists while the other needs complete knowledge of real
nature of the atman ?

For a FMMIUFML - He knows that & is a place without any 3:9 from
JHTUs and that is enough to desire such a world. The HIIATIETH also can

happen because he has body etc and knows he exists (Hﬁﬁﬁ%ﬁﬁﬁﬂ? is
there) and so just like a farmer who puts effort to grow paddy etc. he
will also engage in those means. He also knows that if the means is
executed without defects, the fruits would definitely come just like

what we see in this world and so he would not need ITCHITATHITALATHFTT

- to enjoy those fruits. All these are summarized by QTEWQ in bhashya.

Also, there is no MM that ‘SEH T@dl AT just like ‘ﬁﬁﬁi Srerta” .

Vidhi exists for W& but not for ACHITITHISTEH for a IW.

What is ordained in d<lvds - SMQNQS is for gaining gfqorfRawsr - q&7 and
that is not 99 to #H and this is established in #¥TT etc.

Even for those who do not know 3ATHdI, Tl and other fruits are told as
“TTAT gd AGET TAEIT: ATRIHHAY A FH | Taq AT IsTaA-=~a qar:’ (F.3.1-2-

7) etc.

Even here ‘ITHHAT gﬁhﬁT T VAEfed AFIIHT:© is told. Also, for those who
do not do upasane - ¥V and others through aﬁTﬂﬁ is told in upanishats.

All these are summarized by Bhashyakarar as ﬂf%ﬁ%ﬁﬁ. There is no

eI .
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While for WIATIEHIT — FCHATITHINET is a must.
qT T AT AT e ThBeaTE A aadT T |

THER HreTerseTy R quE: gatfir wHifr frefamy | s aramder v adw R 9fE: T -
He becomes ﬂ@?ﬁ%. For a HYE FHAN, for one who is not a HHY, mere .

FHIN does not bind, helps one to get rid of samsara, while mere Fq
binds one to samsara.

\HEATII | SARSErT | AT AEg[Eq 9 Aqard |

TYT THFHAATIATIT AAATGIAT TOUT AR Aq TR THTETIaaT afawa gie: THT, a5q 30: -

| FTSAAHTRAAT T ER T APAA R BAGTEARHTAHATAT FET: FATTATE FAT:, TATNG TgATET: | THed
HATT AT ATT ILTUTHATHTRT HHTT 'ATILTLATES FHSTTEGHTITE SATARAATALhAS Qe agemadd o
o= | 19 sttt g3 ST ageTar |

It is said - SMATITATAAGZT:, T 2 FEOTOST Aol &qar, T ememar: rEr: o
TET: FAAHET | AT AT IET T8 FEET AR

But for a HHYEY everything, every act should be directed towards a
single fruit - moksha.

It is extremely difficult to get HHA. 9% has to come for HYeca - It
is said “URTEAATHA FHIAT FATEU FeEedmarg | amd ofFd: Fdad | Fad HHUT FFHa:
QYHTCAT AT . Shankaracharya says three things are very géw - FﬁQﬁa,
qqefcd, WET e : .

Tqg St Wafd - Udgeh wafd - S[eiaed faear: el foeqaes ¥ uage wataqr |

Ay AR FHY TIMRATH AAaChAT 7 T AT T qaiior 9REsT ariahdaaar
TETIOr FHTTOT THLATATIAAT STIBAT | FTHATE o AT qAChATT Teqsd Arerare=adr

Frerafat: i Ty s i 41
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Sloka 41
FAAETCAHT qfe: Theg Fod=d |
JEATET AT FEAISHATATAATH | 41 | |

T 38 ATETATICART g THEAATEATATITIAT THT | THed TR T8 HHEAT: qatror wHTror
Rrefiama | o7a: srEmiEr THETq aEEH AT i TH T | TAT TERRATEAadT STAATE T YUori
FfaFdeaaTRTTH THRATETIaAT aiewaT gie: T, aaq 3 |

FAAETIAAT § ER AT QR TR H A FATT J5T: BATTATE SAqT:, TATT TEATET: | THEN
HATT AT ATT FLTUTHTHTRT HHTT "ATILTLATES FHSTTEGHTITE SATARAATALhA S Qe agemacd o
e | o1 sreraaTRaT 987 ST ageTETH |

For a HHY even Ad~d{®s will be only to aid in 39M¥EAT - what is told in
Frarg - Wﬁl’l’ﬂi‘%, STESfEfd etc are all only for the purposes of 3JUTHAT
and not for any other purpose and it is ?ﬂfﬁ‘ﬁﬁl’ in the main HITHA.

Tqg St WaTd — Udgeh wafd - Seiaed faeqr: Ter fFeqaed 9 udgs "aiaar |

Ay AR F9HY TaRAT AATaCEAT T T AT AT qaiior 9Reas ariahaaar
aﬁﬁrmfﬁrw&wﬁamagﬁﬁ -Even in ™ and AR* karmas, whatever main

and secondary fruits are mentioned, one should not desire for any of
them, one should reject all of them and all the Fqs should be done as

having TUHATH f. That is ﬁﬁ'ﬂﬁ"T‘{W is told in purva mimamsa. A karma
can be done with specific purpose/fruit in mind. Different people do

those #Hs for various purposes and so AT dIT exists and so f¥aHerea
and foa=omETI T exists. While a HHY has only one purpose in mind. So
AT does not exist for all karmas and so ‘?ﬁ'ﬂf, omETdET is present.
This can also be seen in SAIAEMA which can be done as HEFY or FTEAFH

and so ﬁﬁ'ﬁ"T‘{W exists.
FIETE T EAUTHHITRATE TOChRAT TS Fraaraaaar Aamtates: thed TeamEay sgsare

3'3— Even FT¥FHs are those which are ordained for one’s station in

life - TEIMHHINGIN - those FHs can be done only by those ATEFT s
whatever be the fruit. The important thing to note here is that if one

does for HIZFHA can one do any FH even if it is not ordained for one’s
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T and AMHAH ? Answer is no. For whatever fruits, only ordained Fs can
be done. That is clearly stated in Bhashya as ‘F@AUIMEHIEAIA’ . So a HHY
can also do #EFY it is not toally barred for him because they are
also told in Vedas. But he should do it just like -4 #9s - in
the same way - as WATIT. That is told as fAoatAIF: Q#ﬁ@@t

JITIAH - Shastra will tell only what is possible to do. As told in
Manusmruti - ‘@& @éﬁ TATARE TS T2 Wﬁﬁ{’. So From this an important
observation is that when a HH&Y does FEIFH which is ordained for his 0%
and MHH as HILTATIT only, then even if there are some defects in what

he does, there is no .

Sloka 42, 43, 44

T FTRFHATAFAT [Avafd —
Thus having taught the HIAHTIAVAFHEUAGE ~ the ATTHFMNs who are

interested in only those fruits as told in FIFHs are inferior is

being told. They are having Fﬂﬁﬁﬁ? because they want to gain what is
desired by them for their own enjoyment and so engage in that way in

the FTAFHs. The purpose is to make one get FHTATICHHT §ﬁ§ quickly and

also make one get disinterested in other fruits. This is told in the
next three slokas.

et qituat ar= yaefea sfEaafdm: |
JTATRLAr: 9T ASEN T arfe: 0 42 ||
FATHT: TR THFARATI |
FrTadyegat sradwfd afa 1 43 ||
AR ET qaTIgaaaany |
FFEEATAHT gfe: aaret 7 e 0 44 ||

qrf Hey Arjuna, JEATTHT: those who have little knowledge - #UAT:,
JEATELAT: - who have interest in the FFI®Hs told in the Veda Vakyas
AgEEfa aTfed: - and arguing that there is nothing better than the
enjoyments of THls and other such fruits, HMATHT: are deeply
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interested in %MH sensuous desires only T ; thinking that =Ll only
is important, such people SFHFAERATET that which gives the fruits of the
nature of birth and %ﬁ, ﬁ%qﬁ%ﬁnagFﬁ having abundance of doing - ERIEEIL
- without ST9 «Hrgawd wfa talking of means which beget only enjoyments
and wealth -9RT and W&d, EﬁmﬁT which looks beautiful like mere flower
I TAT qTH Ja&f~d tell these words TIT ATEAAAHT having lost their mind
to those words WRPIIYHHET the people who are deeply interested in
enjoyments and wealth only, for them STTATATICHT ﬂﬁé: the knowledge of
the form of 61|<H<4|<'4|<+<4ﬁ%ﬂ, Taret T fFdfaa does not happen in their mind
|

ATATILAT: AY A ERITSHAATRT: Y THI: 7 (A AR st aTfa: qeagriaor @&rie: stfd o 7
A AT A T | FTATHT: FTHTAVHAT: T TAIAVT: T QAT

o HH T AR AT ASagaT aeaaMgaadT T as=i 9T STReaTtd i a1 I
THT ATH F YA~ Sfa qwee: |

AT ARCTATEHRTT TAT AT TRCIAATIAT STTEATHATATAT TATRAT AT TATICTRT [fag: THTET A T
Rrefiara, 7 Sauer | aaTefiaa s srersrae s qwfer: 7 | Qui w=fer

AT AT TR (A T A TEr S-S (o T i FaTg 9fY 7 Screrd gea: | 3 Fray F1g
HHELOT 7 TST: Fidod: |

T AT qioaaT SqHTIRaTH, AqTaCHoiaT ar=H Afaqf3a: st — I9ai means what stays

as flower only and does not become fruit. That shows it has T:9 only

and indicated as #AMIAHITATH. Looks good only on the surface like a
flower but instead of becoming a fruit, it falls off and does not

yield fruit.

It means ﬁﬁaﬁ'QQqﬁ ﬁ?ﬁﬂi — that is dg3dq - having lot of knowledge.
#faufard means absence of that knowledge of what is 9% and what is ffe™

which can be known from the Gqf#qis. That is YA is told in
commentary.

AT wfY aq|™T 9effd - The 3€aT9¥s which are focused on the paths of
T and ﬁ%ﬁ:— So A9 means what they talk about faferam s which are
FEHYL. Which ordain kamya karmas. They tell about those Veda Vakyas.

aEaETHRa%EﬁFaWﬁ%WEHFHP—Here 93978 means d&dM#d. Earlier 979 means
TEUATHT told by those people. So, no UA%RE. Those dAGAT#Is which ordain
TIMeFAs. So there is no ATHTAMTT of Vedas. Here 9% means pertaining
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to FHATRT - there is a distinction done as 98 and 9&d - ‘%%g %EF%@ =
UIRGY (ﬁﬁ@.). So they are only dg4Te¥dl: and not Jed=ard or dAEdTdd.

AY THI: T G AT ST ATIRA: THSITIALHT E@TTa: T8 el F (g ATeq 3 q&wq: —~Why they
say ATIef®d it is because of deep interest in those TR s . They say
Vedas say only that, svarga and such fruits are the main things told

in Vedas etc.

FTHTHT: FIATAUHAG: — FIHY ATHT FAT JUT T FATHM: - that is why Bhashya is
FTHIAUHAH : . Their mind is focused on only enjoyments.

TEIYRT: T — Fa3T: 9¥: 0 99T 0T d T - they are Tﬁaf%&@T: is
the meaning. These two &MHIHIT: and T : are AHTI-{I9T shabdas.
(general interest in enjoyments is told as svarga specifically). They
think svarga is the ultimate to be gained.

T RAATaT — After enjoying the fruits of svarga etc. when that ends.
So, there is no SI*H in between enjoyment of TR etc is indicated as

FATTHT .

Sﬁﬁﬁﬂqﬂﬁ@¢$ﬂqiT—They come back after exhausting the fruits of svarga is
told as “ITAEITAHET AIqHATATH TAHAdd’ (VT.5-10-5), “UTATG FHIETE

ACHYE FUATH | TEATCARIG [T AFF AT FHO0/  (F.6-4-6) , SAGHAACATH:
AEtdAeE (. -16), FEEsH gmasfiaer gty a9 Fefa:r (@.6-5-50) in

shruti and smrutis.

Karma also - after exhausting the fruits of some karmas in svarga and
other lokas, whatever karma is left over, to enjoy that one has to

come back here as told in ‘FATA¥ AAIA FEHAHT TITHAAG +/ (F.9.3-1-8) .
Also, “TIHHET YIIFd e IfRd: | TIHA TIEIfeq T97 FH TqT gaq’  (F5.5-

7) . According to karma and ¥Td one gets ¥ or SgIHE - different
births. So what birth they take, what kind of acts they do is all
based on left over karmas.

From leftover karmas, one gets either higher or lower births is told
as ‘oAl gd AZET TAEIT ATEIHHAL AT FH | Tqq AT Istoawaf~a qar: s g4 o
qETg Ateqar (.1-2-7), and ‘T Ig THAFELOT FETT § I THUNAT FHATIRIN
ST a7 e a7 F9AATE AT AT T g FYF ALOM: AV T AT FYAT
TIAATIERA A= a7 gHeAle a7 Fveradn a1’ (J1.5-10-7) etc. So, 7 and FH
are all due to left over HH - ‘AU ATHHTH TARHISI: ﬁETFq$ﬁ$ﬂﬂﬁﬁﬁ
Faerme Efrg-gar-aa-Fa-F0-a : -qd-gJI-Ba-q@-Tegdr =7 Iaqerd | @Eeagr
fFrdar qvgf~ar (W.2-11-10,11). It is also told in Apastamba sutra.
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R rage aasmiRaadT AT = - For HATMs whatever karma they do will

be ATMIAY - with good knowledge of tattvas and so they are different
from those for whom ﬁﬁﬂfﬁﬁﬂﬂﬁﬁﬁ is there. HMMMs do not do karmas which
are not useful to HIH.

AWT TR Sia FdamT are 3AT 919 ¥ Yag T 3fq @78 - Those who tell such

vedavakyas which tell the gains of svarga etc for enjoyment and
riches,

AT HHASEHTT TIT ATAT TR AT AIEATHATMT — STEdoddl means having lost
their mind due to deep interest in bhoga and aishvarya after listening

to words of those who are focused on doing only such karmas and who
extol those vedavakyas telling that the Vedas teach only that etc.

FRAT AFEETAST i qaTeT 9919 7 fFefi9q, TSTW=Ed - As per what was told earlier

here such STTATIATCHA gﬂé will not happen to them by any cause. Means

such a mental-state does not arise in them by any means or cause.

oo o
fAHGIAT T Tondd.

ETefia ST AT 3 G 79 - Meaning of ®HMY is AF: explained here.

This is unique to our bhashya.

AT AR STCAA AT AT A | [T HTE Y a-FH [ AT Jie: FITg A9 7 Iq=rd 304 — Mula
sloka has ‘f@d=ar in present tense - FAAMRT. So it is commented as
FaT=ef¥. In the minds of those who are interested in WIT and ﬁ%ﬁ and

whose minds are lost to the FIFIFHEATA, AIHTITHF gﬁé will never arise.

thmﬂ'ﬂﬁm?m:ﬁw:— So why should one ridicule them - 3d: for
that reason that it is opposed to FIHATATHS gﬁé. So a HHE should not
have ¥ with FEIFHs, should not have interest in them. Means if he is
without ¥HgW, even FEIFHs can be done. “HIE=II Gllr\%ddd\ qeerhogl | HAT Tg<h
VI’ - Mere ¥&@®Y of such FFIHH is not opposed to WeT. So if the same

karma is done without #ST then it does not bind one. If one has

interest in Moksha, one should not have any interest in the karmas
which bind one.

This is the meaning of ‘THSIHHG .

Sloka 45
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T TAATCTRAT [T FHIOT ATAIAaa: AT TEAqLadT SrcATIsHa Tg<r aaT:
et a=fea ot a1 ARaT™ ATSaaaT I=awd g o g -

Here an objection arise. Vedas are teaching what is ﬁ?ﬁﬂ} uttmost
good, to all. But now, the kamya karmas that are ordained by the Vedas
and also those who are interested in the fruits of those karmas are
all ridiculed as not to be accepted by Arjuna. So, what is ordained,

ﬁﬁ%ﬁ is taught as AT, to be rejected and is that not wrong ? Also,
would it not lead to AUTHIT of %ﬁﬁﬁaﬂﬂg, that is, invalidity of the
part of the Vedas ordaining those karmas. If those are YHIUW, valid,
then the upadesha of rejecting them would become JAYHIUN, invalid.

gaé%qqaaﬁ% - means 1dﬁ}H PEI T999dH - re-birth comes from them. The

%@%ﬁﬁvﬁmg - obtaining a new body according to one’s karmas - happens
due to the karmas which are left over after enjoying the fruits of
some other karma in svarga etc.

HIdWQQHQH*Q|q<HMd{ MEH - Is told by Bhashyakarar and also
Shankaracharya. Becasue Vedas teach us 1 and ﬁﬁ'— so it is called as
HIAT and ﬁ*@ — the word ¥g¥ indicates innumerable - that Vedas are
continuing for ever in all our janmas unlike ﬁmﬁ%qnnaﬁﬁqS. FHIAqL —
means It is common to all ¥HTHs, and teach means for getting agﬁiag%unﬁs
and what is needed to eliminate aﬂﬁﬂﬁﬁ and are always present, are
eternal. This is indicated by Bhashyakarar as AreaTSHaT EESLEE

e aefa - They are ﬁ%ﬁq%ﬁﬁs and so there is no question of cheating.
It is not also for simply attracting people and leading them to some
other fruits. Because in each prakarana, the vaidika karmas are meant
for specific fruits.

So, it cannot be accepted that such Vedas would teach one means which

would only lead to HQ|ﬂﬁﬂ§:G'which is like auéijQHPddNQﬂﬁi and is
not correct. If they do so, then it is to be rejected only.

F 97 JERAT ATTIAT I=q+d - If something is to be rejected it cannot be

Jefafgd is the WM.

Roafewar JgT: FEeEr wE N |
el Foaeen AatEm S 10 45 | |
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IEaEYd I q4q: dAdIEE |
MET F9Y A9y ST fAsa: 0 46 ||

Hﬁ? Hey Arjuna, dTT: the Vedas are aﬂﬁq IEEELE addressing those who have
abundance of the gunas - satva, rajas and tamas. ﬁﬁ%ﬂynﬁ "9 You do not
become one having abundance of the three gunas. 55: Not being under
the control of the dualities of samsara, [HcIHEET: having stayed
steadfast in excess of satva guna alone =TTEw: not focusing on
attaining and protecting the wordly benefits 3IHIT{ become one who has
known the nature of the individual self, become one who knows ST
LEESEN

Had: Hwdlah 39 In a waterbed which has water all around I@MA: ATETT
one needs as much as one has use for it. Hﬁg %%g In all theh Vedas

fas=a: ATEUEA for a Brahmin who is knowledgeable FT@MH: TEM only the
beneficial part is to be used.

Y IUIT: 30 AT H; AT | T TEOT: T[Uerea S=A+ | AT 3aT:, q9: TIL0r To:
TR AT o AT U R sraargafeg AT 19 qut S@Rpurgiuas @ iieareay &
R 7 sraeea e, 987 7F @ TEH: TGLadT AT RIS heH & (A q@T: ST Ra e aTee SeTed:
FHAATICIEAGLT AAATAY ST AT TAET: TUIET HAY: | Fd: AT A<, & F Ao wa,
T AT & T3 T8, ARG ROEE= O 9 | T Jom ad7 3ok | Rdeg:
frfaasaaiarREeEyE: | Reaweer: rRaRaTgaawee 79 | 79 33, Rate:
ACHEATIACATEL AT (G HATATH STATAT TRT AT = & TRAST ACHAT A, ACHEATI AT 9 |
STYTEER TR T, TTHET TRIEA &8W: | T qaAT e o ToIeaqd: Tqar 999 a<a o qeid | 45 |

AT TOIT: [ A CSTEqH 1, ATaCSTedH T TEUT: VISR S99+ - Here the meaning of
WOT is HASETH:TGT: TEUT: - Vedas are TRNIGHARIT-ZIAdhdeTdr-
gfgprifaommefaT=r: - so they are not mere TeaeoTeqqI e : .

HIEEAH 9. is told. Hﬂiﬂ?ﬁﬁﬂ?f@ T2UT: ddq <Msad ST9d - people who

have abundance of these qualities are called by those names itself -
one who has lot of ®EU is called a qTfca® etc.

GO AT, TH: TV ToF: T[T ATV o TeaAaeadT U (o aareafva 9T — Vedas
address those people and they teach what is ﬁﬁ'to all these TS

with great compassion. It is not that in one gFTY itself all the
three gunas are in abundance. So that it is clearly stated in bhashya

as TH:IFAUN, TSI etc. Here the order of the adhikaris is reversed
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— Swamy Deshika observes that it is because there are more people who
are dH:IYY:, less are WN:YHY: and even less are HAGIHU:. This order
also indicates those who yearn for ﬁﬁ?ﬁ, aﬁﬁ@$$ and AIANH Fes.

I TET TEEUITROAT STy UF Bd 7 sraareaia, a1 a o Seaw:Tqadr

RIS [AAET: T R THAATETH ST FTAATATA(AGLT FTATRAY SUTRAA AT TTAET: TOreT
ﬂ%g:—lf it is not teaching according to one’s nature, then those who
do not have Hﬁﬂpﬁﬂﬁﬁ would not have any valid means to attain what

they are interested in and they will indulge in all wrong things and
resort to what is not to be accepted and will be totally lost.

FHEWFﬁEﬁ? — Just as a doctor advices different people different

medicines and foods based on their nature which may have Tra-foa-F%
etc. and tells them what is not to be accepted/eaten etc. in the same

way Vedas also teach different qfIFs different karmas according to
their nature. If not, a person without getting such advice from a
doctor, may consume poison and die. Or, people may resort to stealing
and such acts.

And, one who has thirst, immediately what is to be given is THIEIT and
such things which will remove the thirst.

AT AR AR @ T T TRAHTeTH ASd: — HIAaqed and not knowing the means

to TATIIAHRA are due to THH.

FMHITATY  etc is due to dHY or (Y. Those who are obsessed with other

desires are not able to control themselves from not doing FEIFHS. So
they will resort to means which are not to be resorted to. They are

AL IRRIEE GILECEREA I P

ﬂﬂﬁﬁﬁmﬂaﬂﬂTaE? — So because of all these reasons (3d:), for them
FEAILT only is ﬁmﬁﬁ'and so the ﬁ?ﬁﬂﬁq of Vedas 1is also justified.

And, Vedas are teaching what is good for all the different types of
adhikaris.

< g oAy 914, ST I & 999 T8, T8 hi 0o 99 - Now that you are

Ha99Y because you have surrendered unto me asking for ‘Iq 7 fAfea ==
qq qfe fAUEdsg ot @ @ S99’ - which shows ¥@WTg4. That is why here
Krishna says ‘ﬁﬁ?ﬁmﬁ LI 3@?’. The words ﬁﬁ? and @I are AT =s.
HITd means white, blameless, cleansed, pure, clean, excellent etc.

And, ¥d is also addressed as {1 and so by addressing him as ﬁﬁ# the
ATIFTRATHT is shown.
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@ ded TIIT - So you should try to increase that "&EI[UW only and not THY

and ¥ by fAfga-s@w, and Ffugsor.

dVQRQQ4ﬁﬁgW14Hg<|ﬂH -Bhashya makes it very clear the meaning of ﬁﬁ%ﬂfnﬁ
Hd. Though the IGECEERS ﬁﬁ%ﬂfnﬁ applies equally to all three gunas, how
can it be taken only for Hd ? If such a doubt arises, Bhashyakarar
answers it by this. The Aoy applies to all three gunas but it is
ag%hﬁ%aw - mixing up of all three gunas. Sometimes tamas being high,
sometimes rajas being high etc. So the meaning of ﬁﬁiﬁ“ﬁ H9 is that
eliminating dominance of dHY and WY, always try to have icreased HH

guna alone. If such a meaning is not given, the word fAgeae: cannot
be explained properly.

Fﬂﬂﬂﬂﬁaﬁqiaﬁﬁ—fkmito become HEIHIY - is by rejecting food and others
which will lead to HTiﬁ of WY and dHY. Do not do anything which will
increase dHY and Y.

Ferg: MetaasaaiaTiREes o TE: - The meaning of M5rg: is very vast - it includes
all types of dualities which are the cause of Y9I and 99 and are of

AT TS .
ﬁﬁqﬂﬁﬂa3ﬁWﬁWﬂ%ﬂﬁFﬂT@gﬂﬁﬂﬁTﬂaﬁ-Be always established in increased

satvaguna devoid of effects of rajas and tamas. Only if satvaguna is

blocked by other gunas, you cannot become ﬁF@?@EﬁEﬂW. So it 1is not
Jjust ‘Hd¥I’ because that can happen to all humans, but it is

ReTgaaas .

qq: AT A5, & g RS w4, T aaTER: & 999 TEY, AR A TR W | T
FoTgd a4 T | g FefaasaaarRaeay e | Raeee: R RaTgsaEen wa |

FA? S A, RATa: ST IaoTe S A TTH AT T ST 9 &H TReasT AT v,
AT AT | | TITHET TTTH: TIT:, TTHET TRV &H: | UF JANTET J Teqs: TIar 193t
G F989d - Now it is easier said than done - how can one know this is

tamas, I am now increasing this, this is rajas, I am avoiding it etc.

So can there be a T&f¥ like this - A& TGT. aFiﬁ does not know the means
to increase satva or reduce tamas/rajas etc. So if he gets a doubt,
that is answered also says Bhashyakarar: If you ask how to do it? -

Ramrerm AT - AuTHe I : AR ITHET 9RIEW &W: - So the MUY in
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fAIRE®: is in those which are outside of what is needed for a HHqg -

AT AT T

ATCHAT] H9 — means ATHEFEATEUUIL H9. What is gained from being like
this 2

U4 - If you are like this, then WY and d°Y will subside and ¥cd will
increase. So Bhashyakarar makes clear the meaning of Krishna'’s
teaching - you should not do anything keeping the gunas themselves as

the objects in focus but if you practice A9 e and become
ATHETEITEIUIY as told, then you will automatically leave Hﬂﬂ%ﬁ$—§§l?—

¥aT etc. and they will increase satva and other guns would subside, is
the bhaava.

The next sloka .. AT -

TH AN 9 EET IUTSTH -TIT Farfafawfoad qaq: Foqdiae saam faarar: Jran orf: areg ua
TS T qTag T oF SUTKIA 7 948 Ta a9y o 99y J10red fasma: afeawes qaet: aea
HILAETE T TF SUTIIAH, 7 7 | 46 |

Now the TIFRAT is being made clear with a e -

H"quﬁadiﬁfﬂé?qSHIGQﬂ—“The §fs which are found in the Vedas are all

meant for specific aﬁ, AAH, I9L, 9 etc. — for specific adhikAri
specific karmas are told. This is well established in the Vedas.

JQTHHﬁQQR$kﬂﬁ*—HaVing all the requirements of all aspirants based on

the different specific requirements of each. OR, aq may mean all uses
- a water front may be used by one for bath, one for washing cloths,
one for getting water for pooja etc.

Hﬁﬁ:&uyﬂd%GGQh1—ddqw means 39, d<TH etc. - well or pond etc.

OO AT o1 ATag UF YIS I 9] q19g UF dF SUTEIAd 9 949, - One who is thirsty

will drink as much water is needed to remove the thirst and not all
the water in the pond.

A AAY T A ATEOTET T Afewes GUaAT: T3a AIeHree a8 U9 SUTSTH, 7 74q - The FFHX

in Hﬁg 9 shows that it has everything - what is needed and not needed
for a specific adhikari. That which is not needed for one might be
needed for another.

mawuﬂfade:dQ#wQEﬁﬁT - Bhashyakarar gives a very apt meaning for
this here. The word HTg[THd faS\d: - is commented as dAaHed Eﬂéﬁ: - very
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special interpretation according to prakarana. HTE" here means Ffew -
one who is &MY or has studied the Vedas. If ST means ST, then

Arjuna being a g3 it does not fit here. Also, since agﬁ%aT is common
to all three varnas, there is nothing that is specifically to be told

about dTg[W. Also, fISMa: - one who knows only can start doing the
karmas which are told in FTHIE®X of purvamimamsa.

So, Swami Deshika gives the f%fF for this as per Bhashya - aa'QUdHé
STg[T: - o0& here means JT:. Here it is also specifically told as %%g.
So the HTFURIex is JEFATIL. So there is no MUY in teaching to a &@FF.

In Shankarabhashya HTg[UITes is given a meaning AT . We do not accept
it. In our siddhanta all the ashramas are eligible for moksha, not

just TITETEH. In Chandogya it is said AT gH&HET: - FEANE, TS,
FAIET+TATH and it says ERIE P ﬁﬂd«ﬂﬁa — any of them can do

upasana/prapatti and attain moksha, not just AT .

fOS¥d: means fAfrEsMa@® - that f@f®@ is by knowing what is to be

accepted (GQQQ) and what is to be rejected (%@). A HHY only will have
that kind of knowledge.

H%iﬁmﬁﬂgﬁﬁiqadHNQHqﬁsqu — A9 means even i1f something is told in
the Vedas, for a HH& anything which is other than HIAEATIT is not IATET
because he is not an adhikari for that as he does not aspire for those
fruits. He aspires for only Moksha and he should consider only those
means which will get him moksha.

This is also told elsewhere as ANH ICTAT o HWL HLIL FISq | AN ALTH

qTE TATHT ZAMHAH | - Though so many different things came during amruta
mathana, they took only amruta.

The dharmas of one varna, one ashrama is not upadeya for another varna
or ashrama. That does not mean that Vedas should not tell them. Vedas

being qﬁﬂﬁ?f?§aﬂﬁ FAAAL ATEHH, tell everything useful for everyone. So,
even if many things are told in the Vedas, a person should select
those for his needs only and reject the others (in this case those

which are HIAHTIHAATIE for a HH&), is the bhaava.

Sloka 47

A FRAEIET AT TATAE T SUTAH TATE —
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If so, if one rejects everything other than qAAATIN, will it not lead

to transgression of the AetafsRYga™ and thus leading to FTHATET —

that is, the defect of the nature of one indulging in whatever one
feels like instead of abiding by everything that the shastra tells.

So, what is exactly meant by dIdlq Hag 999 - how to know how much one
should take.. Lord Krishna starts answering these questions in the next

sloka.. There is no HHANEM, because for a HHY this much only is to
be accepted. If one likes something else, there will not be a defect

of the nature of chosing some other means because the ¥E®Y of those
karmas are alone accepted and not the fruits thereof. Even if a HHY
does, let us say, Fﬁﬁ%ﬁﬁﬂﬂw, the karmasvarupa is accepted but not the
fruits of that karma because there is no interest in it for a HHE. So

there will not be QFQHHQHQFEQH4. He will be still steadfast in WA
only. That is made clear as

FHUATIHET AT FAY Farad |
AT FHEAQIH: AT o GEIISEAFAI I 47 ||
T For you, FHUIT JAFL: - AfAFT is only in ﬂﬂaﬁﬁia Fs. ?EF$W‘%@§ |1

Never in the fruits thereof. ﬁﬂﬁﬁﬁgﬁz HT ¥: Do not become the cause of
FH-FA. AHAT o HgT: HT - Let you not have interest in not doing .

e afafe w0 9 St st defPaaar ooy wior Reeaerer g  FHar st
| TEHATETAT AATAY FAY 7 FITAG AT ATAFI: | FHACT TrHEIAT FAL AT HaAed

AR ETET HIETRqeaTy 197 o FHEAAT: S ;| AT SATSIA ST F (o7 FRreracaeres g
AT AT SATEAIH | B off 1 rgame: 7 & T 3 Aqaearas 195 S Oy a7 aepax wfd a7
AT I AT T | TIH SATHETT FH T | SHATI SIS 7 AIeeATH 3fa I @1 Ao iga
T A TS AT | STHT TR JETISHH O TF G2 3 9 147 |

A A w1 9 FafRq wafa e dafFaraaT s w6 Reraaeres qaET: T FHar i

—What is told in mula sloka with a general term as FHTOT Ud is being

made clear as nitya, naimittika and kaamya. %Fﬁﬁﬂ applies to all three

groups. If one asks what is the fruits for ST and other karmas, it is

< N o [N enN o o
DHTALERTL, IATAGAET, ARITMAHT TIIIINEGL, S Tad R, 99, T etc as

applicable. alﬁga can be done as Aa®¥ or for some fruits such as
svarga also.

THSAPLTAT STATAY, FAY 7 FaTrrg 374 AYH: - So the general rule is FAEAUM
EEIRCRRE H?ﬂ?ﬁ FAMI. In all those karmas, whatever they be, for a
mumukshu the HATIFT is in FHAT and not the associated fruits.
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There are many #Hs which are explained in FEEHT of Eﬁﬁhﬁ?ﬁﬁﬁs by
Jaimini that by the IAETHTs itself their svarupa 1is established and
are associated with specific fruits such as svarga etc. So, in order

to separate out HI® and its means, it is said as qcHATe&dqAT ANMCAY HAY -
meaning fruits of the nature of svarga, pashu etc.

What is told in mula sloka as qumég, the word AT is not WU but
implies mere absence - AGTAATIFATIATT . That is told in bhashya as ¥
FAM=EMT. By barring FAARIAAT, HSAMEYYT is also implied.

o\
HEAH e &I AT BAUG A v AT HIITTTRTE HIE g AT -~ Two reasons for ?ﬂigaﬁﬂ
being in FH only and not in ™4, are told in bhashya as ¥d¥ etc. For

one who is interested in HI&T or liberation, the desire for fruits which
bind are not reasonable. And, it is not proper for such a person to

reject those which will result in HI&. So, HHAFH is =&Y, and HaAFRH
done as WIAEIIA®T is HIegq.

So, in the bhashya FIAFH is not mere disinterest in fruits because

that is already told as Tﬂ?ﬁ?ﬁﬂ. Or else, the svarupa of the karma
itself would yield the prayojana. But it is not so. If it is done as

HITTIAEY only it will become ﬁ#ﬂ%@.

AT T FHRAA: 5 S —FHFART: is explained as SHATRYIE §7§ THM. Do not

become the cause of FH and ®d. The HAFJ@ATIHET which will be told
later is summarized also by this.

AT ATS AT AT FHIOT HFEcae T THEAT: TaATHGad A AqHTH ~ The mula sloka has
FHOATIRET and AT o H§ﬁﬁ%¥$ﬁﬁﬁ - in which case how can ?ﬂﬁﬁﬁq be
barred here? The answer is ATH FECAl gq@ MUAd; AT T FqATIEd™H |

AT AT G T & g 310 AqEvedH - Is the FAgqug JAERE because it is
already told as QT‘%ﬁg FqA1 — If one says that the fruit of eating is
elimination of hunger. So if one has to be not interested in such
fruits of removing hunger, one should not be interested in eating also
— in which case even living will become not possible and how will one

do IUMETMSTH? So, it is the AJHR[IT that even for removal of hunger etc.
I am not the cause, that is to be thought of. So there is no Eﬁ%ﬁ% and
that is made explicit by ¥ @ %@: T §§H7§¥E. So here also the ¥&E®Y of

ﬁﬁ?ﬁ%’is not WTEZ because it exists but what is Mf¥& is that thinking
I am the cause.
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Hi?ﬂﬁ@?ﬁgﬂTH&%%tﬁiaTﬂﬂ}Fﬁ?ﬁ%ﬁ??ﬁTﬁﬂEQﬁﬁ—Here one doubt may arise -
when one is actually the cause of ®H and %@, how can it be thought of
that one is not the cause? Will it not lead to what HTdi®s say as
ﬁﬁ%ﬁﬁa? For them, it is the ¥HIA of the vastus that they exist like
that, that’s all. Then, again 39MIS8TH will not ensue because if
everything is ﬂ%@% then one need not put any effort. This is answered

by bhashyakarar as - TgH% IO a7 HaAL A AT AHETH - FHgqd and FAgqd
both. This is the main aspect of the third chapter and will be told
there in detail. This is also as per Yamunacharya

AHFAT ATHLATT [UCATLA FGATH | T a7 AEAHT g FHEEar | (3.6, 7)

So the doubt of a%gafa is thus removed.

Even then, if one has to think that one is not the cause, will it not

lead to HAAYETH? It is not so. When there are many causes thinking that
I am only the cause is not correct; when it is being done due to the

ITTFY ofiaﬂﬂ (qﬂﬁﬁ) thinking that it is ¥TE®IYY<h for one is also not

correct. These are fATUF here. This is told in detail also in third
chapter and also in 18",

AP TAT Fal F00 ¥ qARagq | TREeT T qoOF=er <F 3@ 9999 |
AT : Thd YA A¥: | == a7 fa9dd a1 99d T gad: | (18-14, 15)

So, FW%TQ—*&@#—&@HﬁMd—ﬁ*&g is there. In that cae there will be no room
for SUTT-AAqYM. HIFL a7 AT — this is as per shastra — Sds FGeA is

YT is told clearly in brahmasutra - 9Uq  dq ﬁﬁ: (2-3-40) . Here also
it is told as,

T9eT A8 gfe AfeEy: w9 T JeEued F(15-15), A7 SagaEl g2l ae|
fefd 9 JEyare F=TEer #@T9AT | (18-61), being antaryami, he controls

everyone. etc.

T AT FH % - So there is no fAUF in Td and SWL-dTs and there is no
AN of FHEAEY is made clear in this part of the Bhashya. So, even if

one has the %iw—ﬁgﬂﬁﬂd in 9 or 4%, one should not neglect it
thinking that ‘I have given up desire in fruits and so why I should do

A and such acts which are SE:¥E9?’ . That'’s why FH T is
specifically told in bhashya.

AT AT T TTEATIH ZIA A AT ATHTRA T T I HSI: G | ITHT THTL0T JETIRHH 07 U HEAT:
ﬂ?@%?qﬁi—So FFATT is not AWE of FH as FHUSE here is FHAETT. So it is
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told as ‘7 FAEATH I’ . So the WU in FFHEST that was told as AT T
TqSAE] AFATT actually results in ST of IEFH but as told - IThd THIIW.

Meaning, do not have ¥gT in AAdETH of I& but have ST in IH with the
state of mind as told.

Sloka 48
TAg U TqEHA -

The AFYNI shows it is not to be interpreted in any other way. And, it
is not 3?6ﬁ$ but is told for clarity.

TETET: FE FAINO qS91 qFAT G97T |
Rgeafagear: a9 @1 9@ IR S=Aa | 48 ||

gIFT Hey Arjuna TATET having equanimity of mind - EREEICIEE H%ﬂ el
not having interest, ﬁ?gaﬁﬁgaﬁ: G T treating MfE-aM@E as equal
FAIN F% do the FHs. TAE AN I=Ad - This kind of TAWE is called M.

TAg UF TSI - [ T SaaeaT JETEH A HA 07 TTe: ¥ | Jaraearaerana-
Rgeafige: T qeET F% | 95 7 RgeafRige: s, TrRrer s mest $=a | I
RgeaRge: arasd Rawremg |

TSASET A TS TFAT ETSHA FAN TNET: FE- If you have T with kingdom
then you will have desire in fruits and so it is d1d% due to desire in
the fruits therein. If you have ¥ST with relatives then you will not
do yuddha and hence it becomes dld% by making you not doing yuddha. So
in both cases, W is to be rejected and FHs such as yuddha have to be

done with the mindset of IWI. Q@Ié”ﬁ is told mainly to show the present
context.

TeraatasaT-FAgeafagedT: 99T [@T ¥ - The AU FFRAs of that is told as ffE-

3“@'3. What was told earlier as WTHTATHT STITSAI (38) — is indicated by
fOSTe. What is told here as ﬁ?&ﬂfﬁiﬁﬁ: 9T T %% is the explanation

of FANTET: F&. So there is no Eﬁﬁﬁﬁﬁﬁ.
g 3% RgeafRgea: a9@w, T SRS 3990 - The 9 of Afg-affy is

indicated by the word T in IANET:. So it is not the WA of all atmans
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as AMM@NRs as told in FE=mETasT= #gmr w9 ga | g =F A = gfvedar:
L AT RO (5-18) . That Aaefd is different - seeing all Atmas as same

with respect to being ATM®Ls. So the meaning of the word TN is not
same everywhere.

(extra from Appa’s kalakshepam - not covered in class - samadarshina:
and not samavartina: - you should see jn~Anaakaara aatma in all but
one cannot treat them as equal by making them sit together for eating
etc.)

TT: R auesy RaaTa™H - If one asks where is the WHIW for the

use of the word IART as meaning ﬁ'{ﬂﬁ'@'ﬁm - it is indicated here as
ﬁ?nwra'm'q — in JAYAIREAs, the first chapter starts with TATTT 912 and
there 'Y ?ﬁ'*ﬂﬁ?m’ is the first sutra and the second sutra is ‘IRI:
ﬁl?lﬁﬁlﬁ'a'a':’ . This is also to be understood in the same way and is
indicated as %T'I'FIT{T%TFF{.

Sloka 49

o 3 STag I=9a? Tq A8 -

But why is this told so many times again and again? It is not ‘1?5%’&'
but it is one of the WSAUATIATIST — STHATTEGRT FHATHT ATEdT FeAH |
EREIERA T |c='l€;" AEIANUT 1Y - There are six aspects which decide the

gist or acad of a YFIW and among them AYMH is one. Telling about the
subject matter again and again is also an important aspect called

AVITH. That is meant here. It is this fH@EHTET of the form of SIERINCECI]
and it will be praised later.

O FaL F FSIRTEAIT |
& AT FAUT: Fegad: I 49 ||

ga¥d Hey Arjuna, Tg"%'*ﬁ"‘l'l?[ — compared to W‘T of the nature of
BEHTaT™, #FH the FEEH is, EﬁﬂT % J9H very lowly (AI=d m) . ﬂﬁ In
that ﬂ'ﬁg{ which has equanimity of mind, <MTUH qfra=g reside or take
refuge. FHA@gdd: Those who desire for fruits FUUT: are dFs, TETNSs.

el S STETg I=aA? T AME -T: M TIMHAARIATY: HATACHAAGEA e : THAATIHT
ST TR FHI: TALG FH LT A | A8 UG 54T ShTTIRY € FEIH -Iha [ d NTg<h FH
Rt giaThe 3@ Rffae et 7 9ief Troafa; 3 saRfFfagasEsd g9 3f o
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FH O Framoy SeTaT FET Ao Srfea=e | Al ATHEAT; T U &Y Aqd S | FIAOT: Felgaa:
FATSITIRAT 8 FTOTT: FYOIT: TETIROT TA7: 1 49 |

T: I THARAARIATT: HAFACHATAEATAGEAT: TH@ YT (AR — The meaning of
§I3d|u as qualified in this {9 is being told. And not FHATA AT .

d%ﬂﬂqﬁﬁﬁ?5dUl$ﬁ§?WﬂﬁTﬁ—T%e word gﬁ?&ﬁﬂﬁ is explained as TETHIQ FHIT:
meaning ﬁﬁiﬁﬁﬂq IhIq FHU: - so it is @AM and indicates ®H which is
always having such @ﬁ?ﬂﬁﬁ (so it is used in 3ASEEAHUT) - abundance of
mindset is indicated as dYhIq. TALq indicates that other FHs which are

opposed to the F9 which is enjoined here and they are being ridiculed
here.

g Tag 54 SHUTIFYEY €AH - The implied meaning of F¥ and HA¥ is that
there is great difference between these two as one being superior and
the other lowly. What is the difference is told further.

SHITSTRTH FH (A G FiTeh 3@ et qeqes e 9 §18 IT9ad; - The word A&
et indicates it is different from TIAAA-TT-FAAAN and such
things. All of them can only eliminate T:¥@s or give some enjoyments
within the upadhi of HHW but cannot get rid of samsara itself. While
this kind of karma will lead to Wamfmnﬁaavrtﬁa'— Tt can eliminate HEX
itself. Here the word 9YIH separates it from ¥ and others which can be

gained by FIAFH - that is without such a §@ﬁ%ﬁﬁ.

Here '&9UT: %dgdd:’ and what is told in next sloka as ‘gﬁégdﬂ wakﬂa’
etc. the meaning which is established with %f% and Fﬁ% etc the
difference between the two ways of doing FJ. One will lead to moksha
removing all HMEIN® T:®@ while the other will lead to HUNRMAA T:@ET HHTT.
That is the IS between the two.

A ARG @EE T GRH 3 - The word FTRAT indicates that it is

immeasurable and so any amount of other karma, for any length of time

cannot eliminate ¥:9 fully.

qq: FHO FIHTH — The meaning of word % in mula sloka, Q?UI % - is #Ad: for

that reason. I - shows it is not as per qeges™ who say
FHEIETILANSTTATT is to be accepted as it is EETUIEEZ-8
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WNT%’@QI'—Here also the AT %lg;u FHMH is indicated by this repetition
because of the outstanding nature of the meaning of ﬁ@dlll.

QIO ATPa= | SR0T qTHEI; - The meaning of word ¢RW is given as ATAEAM. The
word U has many meanings such a 39, g, ¥&% as told in H@%W%HT -
IUTT ‘!3('%5“: reT:  QIUTTHATY (?ﬂ'%.36—34) and here it means dMET¥E in the

sense of 7.

m@@aﬁ'@'m:—lf an objection is raised how can gﬁ;: mean dTHEITH
as it does not have UIAA ? Answer is here FHIANMHYT is being taught.
9T means ffaer fafd: so it is told as aTaeaM .

FAUT: FAGA: FAASITIQAT FHH FATUT: FAUT: FHTRON FGY: —FIT is meaning TEUEAT by
=z, $U0T: ®dgdd: - FIUMT: does not just mean %—c'lﬁ but Y%¥¥s who do FH
having interest in . In the same way Tg"%'{ﬁﬁ: is used in the sense of

FATTHEA I gd®T and AT FHFAGQH: is used to tell FAZdA in T¥J. So FIUT:
means those who are Wﬁ'ﬂ%‘lﬁm: q=uT: .

T ﬂa'i: - Here %99 shabda indicates absence of wﬁsﬁw and hence
TETR: is bhashya.

In JEaN0AF, ATHAGH answers TN as ‘AT a7 TASHL TRT ATATI@ET TEATEATHRIG AT
T FAOST T Uqee? M Afearedredrsrg 9T F JE0W: 7 - where the
Rangaramanujabhashya says ‘d&&ATATd THTT "afd’ for FUUTMeR .

W TG AT ST & T -Ihefd RIeh i frast ararte §-@ fafaacd arqeareferemt =
HYet ITAf; A ATRAAG@Easy GaT<H A oTa: FHT FPRaHTor ITHET gt X0 fea=g | ot
ATHEAH; T UF &t ad4€d Sq: | FIUT: FAgad: FAASITIQAT HH FATIT: FAUT: HHIROT HAY: |

With respect to Iaié\@—a At HHTET] % should be there was taught. FH

which is done with desire in fruits is very lowly in comparison.
Accordingly, the meaning of %9UT: is given as TETOT: . As told AT

FHRAGIL: So FIUT: means FHAASWIGAT FH FATOM: TEAT: they remain in
samsara itself. So be firmly established in this type of QEZ]I‘I which
can get rid of HHWEH was taught.

Sloka 50

ETHT SETg SN FFATHA |
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TR 59 IRT: FHG HqaH | 50 | |

§ﬁ3§$: One who is having such @ﬁ?ﬁﬂ told above ¥ he will, in this
birth itself, ﬂﬁﬁgﬁﬁ% I agﬁ% gets rid of both punya and papa. TEHIQ
For that reason, RILIR] ISq&T for that §§?ﬁ“, do the required things.
%ﬁﬁ In the ®Hs that are done, TN qﬁﬂﬂﬁ this type of @ﬁ?ﬁ“ can be

achieved by great capability.

FIEANTE: T FH AT W GHFATERA TR AT TR STTI | T SHTT ISR
TSET | TIT: FHY HIered FHY FRIATOY 5 FIGTRT: Frerad, stfaarardy; stfaamrsiare: saf: |

gﬁ?ﬁﬂgﬁﬁ@-What was told earlier in Bhashya as %ﬁfﬁﬁ%&qvﬁaﬁﬂaigaﬁszuq
Af*a=g — inline with it, here the anvaya is #HHIOT GRIAT FFEIH: and that

is indicated as §|3ﬁlﬂ§ﬁ%§.

FH FATT IN THATER AATRHTATTY S T T TgId - Or, FH FATT: T LM as
told in ‘Zgd dqfodeERt: IUT AT ffId ®9:’ (5-19). By this the elimination
of obstructions is implied - qaaawxﬁﬁﬁ%.

e} ﬁﬂ%ﬂ: - This is also told in E9TET®T which has the roots of karmayoga
— FAdAg FANY AU ad T647: | U9 @ Teg9qisita 1 &1 forad 98 1Y - as
told in first mantra d9 T<HT H@ﬁﬂT: - without any attachment towards

the fruits. That is #H@HE. Only then T FH fId 9¥ will happen. Karma
has to be done with this buddhivishesha.

aﬁﬁaﬁﬂﬁﬂﬁﬁﬂ — shows that the %aa%ﬁs, those which are done without such

§ﬁ3, cannot eliminate karma because it is being accumulated from
beginningless time and it is endless. If it was possible to eliminate
by now it should have got eliminated but since it is coming from
beginningless time, it means it cannot be eliminated by such karma

which are §|3? %a. And, because it is getting accumulated since
beginningless time aﬂﬂéﬂfﬁﬁ, it implies 3AAd also.

FeIgqdd — both are T¥€Eds. One is gold chain and the other is iron
chain and in the aspect of binding there is no difference between the

two. For a HHY the H¥&Hds which get T etc are also g% ds only. Though
it is ﬂzﬁﬁﬁ$, it 1s not SERAHIYA. The fact that Tl and others are as
good as A%Fs is told in Mahabharata as ‘Ud 9 fR¥gmamd ==ed 99qTHA : !
(AT.HT.198-11) .
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TETE I TSI Teaed - Mula sloka has TEATT AN I5FFF - to make it clear
that §ﬁ§ﬁﬁf: and NI are not meaning different, bhashya is JEATT I

ST means HAWAg®, IYhl A9 - get ready, get prepared is the meaning.

TT: FHYG HITA FHY AT 7T FIEAT: FAAH, AT - FTIAH means AAEHZAH. Tt
is said WTIHTHT aaéﬁM'ava: (H.3-2-4) . Doing karmayoga requires lot of
mental strength - TAEA is needed.

ﬂﬁﬁﬂﬁ@ﬁﬂﬁﬂﬁganfb-If one gets a doubt how can gﬁéqnl be FHATHATHF answer
is ATAHATHSIGTET: . The FIUMEE is used in NUATF sense as FMA itself. In

this sloka the elimination of ¥&d and T®hd which are binding one is
told.

Shankaracharya says - the power of buddhiyoga as - the karmas which by
nature are binding leave their nature and do not bind if one does

their anushthana with samatva buddhi - (FHI HEEELAT TTATAT fHaded) .
That is the greatness of samatvabuddhi. And that is why Bhashyakarar

says it is faarIsgaTes: .
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